chapter five

Introduction to chapter 5

1. To this point in the letter to the Romans Paul has explained his plan to visit Rome, has presented his credentials as a bona fide representative of God, and has defined his mission in terms of the gospel of God.

2. It is clear that the gospel is the focal point of Paul's work and that Paul views his message as containing the power of God, which is the only means sufficient to bring about the salvation of men.

3. In the good news, Paul declares the reality that only the righteousness that comes from God is sufficient to provide anyone a righteous standing before God; it cannot be obtained by works of the Law.

4. Paul has sufficiently indicted the Gentiles for their rejection of God's revelation in the natural realm, which rejection resulted in their degenerate status and behavior that is detailed in chapter 1.

5. In chapter 2 Paul continues with an indictment of the Jewish people for failing to exploit the very real advantages they had with respect to God.

6. In spite of their racial relationship with Abraham (which allowed them to share in the promises of the Abrahamic Covenant), they have not manifested the same type of disposition that Abraham had manifested toward God.

7. Additionally, Paul has asserted that even though the Jews possessed the Mosaic Law, they did not fulfill the spirit or letter of the Law and fell short of God's standards of righteousness.

8. Since both Jew and Gentile are subject to the power of sin, neither person can do anything to save himself from the wrath of God that comes on those that commit violations of God's perfect laws.

9. Since both are under sin, this essentially disposes of the distinctions that had divided Jews from Gentiles historically; both are in a position where they can only be justified by faith since the works of law will not serve to give one a righteous standing before God.

10. Paul has demonstrated that the matter of sin leaves all men short of God's righteous standards and that the only means of deliverance is faith in the gospel.

11. He has set forth the fact that Jesus Christ is the object of faith, with His person and work being the basis for God's ability to righteously acquit those that are guilty.

12. Paul asserts that all God's promises regarding salvation have been fulfilled through the death and resurrection of Jesus Christ, who propitiated God's righteousness and paid the ransom price to free humanity from its slavery.

13. Paul has also referenced the fact that what he teaches is not some new method of salvation being espoused by some itinerant preacher; rather, Paul makes it plain that his teaching on these matters is consistent with Old Testament revelation.

14. Since justification comes only as a matter of grace and faith, Paul asserts that there is no place for human boasting in accomplishment since one actually does nothing to gain and maintain a relationship with God.

15. He then documents his assertion that salvation must come by faith only and not by works of the law with the examples of Abraham and David.

16. Following his exposition of the key events in the life of Abraham, which Paul interprets in light of the revelation he has been provided, Paul concludes chapter 4 by applying the example of Abraham to believers in his time (and ours by extension).

17. His conclusion is that anyone can come to God by faith in the person and work of Christ and become a member of Abraham's spiritual family, which assures his eternal inheritance package.

18. It is clear that there is a connection between chapter 4 and chapter 5 as seen in the use of the inferential conjunction ou=n (oun--therefore); however, interpreters are very divided as to the form of Romans and how chapter 5 is to be viewed.

a Some see chapter 5 being connected only with the first four chapters, with chapters 6-8 forming the next section major section of this book.

b Some believe that there should be a break in the middle of this chapter, with Romans 5:12 beginning the new section.

c Still others see this chapter as being entirely transitional and do not attempt to attach the chapter to what has preceded or to what follows.

17. In the end, what is very clear is that there is a distinct break in the middle of chapter 5, with a clear division between verses 11 and 12.

18. The chapter does provide a transition from the matter of justification by faith, which is no longer being presented as a potential (it is presented as an accomplished fact in 5:1), and the issues related to Ph2 life of the believer.

19. Chapter 5 begins to explore the issues of the Christian way of life that follow the matter of justification, a life in which the believer continues to experience the realities of the current cosmic system and the functional existence of the sin nature.

20. Although justification indicates that the believer has been placed into a righteous standing with God, it also brings with it the assurance of deliverance from the wrath of God and his ultimate glorification.

21. The same God that has provided justification, who will also provide ultimate glorification, has provided for the intervening period in which the believer must live in the Devil's world, beset with a sin nature, temptations, sufferings, and the body of death.

22. In that regard, Moo has observed that there is a significant and observable link between the subjects of justification, suffering, and hope, which are introduced in Romans 5:1-11, with the identical subjects found in Romans 8:1-39 where Paul apparently concludes his thoughts on these matters.

5:1 Therefore, having been justified by faith, we have peace with God through our Lord Jesus Christ,  {ou=n (ch) inferential, therefore--dikaio,w (vpapnm1p) having been justified, now that we have been--evk (pg) from the source of--pi,stij (n-gf-s) faith--eivrh,nh (n-af-s) peace, harmony--e;cw (vipa--1p) textual issue regarding the indicative or the subjunctive--pro,j (pa) to, toward, with--o` qeo,j (n-am-s) --dia, (pg) though, intermediate agent--o` ku,rioj (n-gm-s)--evgw, (npg-1p) genitive of subordinationm, Lord over us--VIhsou/j Cristo,j (n-gm-s) Jesus Christ}

5:2 through whom also we have obtained our access [by faith] into this grace in which we stand; and we exult in hope of the glory of God.  {dia, (pg) through--o[j (aprgm-s) whom, Jesus Christ --kai, (ab) adjunctive, also--h` prosagwgh, (n-af-s) 3X, a way of approach, an access, the privilege to enter--e;cw (vira--1p) to have, to possess, perfect tense indicates ongoing possession--h` pi,stij (n-df-s) textual issue as to the inclusion of this term--eivj (pa) into--h` ca,rij (n-af-s) the grace--ou-toj (a-daf-s) this--evn (pd) in--o[j (aprdf-s) which grace3--i[sthmi (vira--1p) we have taken our stand--kai, (cc) and, additionally--kauca,omai (vipn--1p) we boast or brag--evpi, (pd) on, upon, on the basis of, because of--evlpi,j (n-df-s) hope, expectation, prospect--h` do,xa (n-gf-s) the glory; objective genitive--o` qeo,j (n-gm-s) possessive, God's glory}
Exposition vs. 1-2

1. As stated in the introduction, it is evident that there is a break in the line of thought that had been focused on the matter of justification by faith.

2. The use of the inferential conjunction ou=n (oun--therefore) indicates that what is about to be stated is based on what precedes; it is a conclusion or inference drawn from the previous facts or assertions.

3. There is also a marked change in tone and content beginning in verse 1, which deals with the matter of justification as an historically true fact.

4. While Paul has used the diatribe form of argument to deal with opponents (both Jew and Gentile), he now shifts to an assertion about the nature of things as they stand if one has accepted his premise of justification by faith.

5. His conclusion is that anyone that has understood the way of salvation and has believed on Jesus Christ for justification has ipso facto (by those very facts) been justified by God.

6. While Paul has used the first person plural (we) in a number of places in Romans to this point, one has to consider the issue of to whom we refers.

a The first usage, which is the editorial we that really means I, actually applies to Paul himself.  Rom. 1:5

b The second passage was one in which Paul identified himself with the Jewish moralist while indicting him for his failure.  Rom. 2:2

c The third passage is one in which Paul refers to himself and those that teach the same doctrine of justification that he does.  Rom. 3:8,28

7. In this section of Romans Paul uses the first person plural to refer to himself and his readers that have accepted the free gift of justification.

8. The aorist participle is found in the first person plural and grammatically precedes the action of the main verb we have.

9. The use of this verb and form indicates that their justification is viewed as a past, completed action, which is a viewpoint that Paul continues to assert through chapter 8.

10. Paul sees justification as a one-time action that has been completed in the past in which God imputes righteousness to those that have fallen short of His glory through sin.

11. This brings up the question as to the new status one enjoys once he has been justified; what are the privileges, prerogatives, and the implications for those that have been blessed with new life in Christ?

12. The doctrine of redemption that was mentioned in Romans 3 indicates that Jesus Christ has paid the ransom price that sets that captive free; redemption also deals with the greater experience provided for the one that now possesses new life in Christ.

13. From the matter of being declared righteous by faith, Paul begins by emphasizing the status that all believers enjoy beginning at salvation, providing four different results that come from the matter of justification.

14. The first result of the believer's justification is that he has peace with God, which only comes through our Lord Jesus Christ.
15. There is a textual issue involving the e;cw (echo--have, possess) that deals with the parsing; a number of important texts have the subjunctive mood and an equally significant number of texts have the present indicative.

a When one considers this from the external standpoint of textual evidence, it is evident that the subjunctive mood would be preferred.

b Although there is strong and significant evidence for the subjunctive here, the indicative is the oldest reading and is represented in a good cross-section of textual witnesses.

c However, when one considers the internal evidence it becomes evident that the indicative is to be the preferred reading.

d As Cranfield has observed, Paul has not explicitly indicated that the Romans are in a justified state; it would be strange to exhort readers to enjoy peace that Paul has never said that they possess.

e Additionally, there is the matter of Paul's dictation and his amanuensis; by this time in history there was little difference in the pronunciation of the two words, so confusion is somewhat understandable.  Rom. 16:22

16. Even when one considers the external evidence and the general rules of hermeneutics (the more difficult reading is generally preferred), the internal evidence and contextual markers strongly favor parsing the verb as a present indicative.

17. Paul indicates that the believer that has been justified (declared righteous and had his sins forgiven) now lives in a state of peace with God.
18. The Greek noun eivrh,nh (eirene) is in the accusative case and is placed forward in the sentence for emphasis.

19. The term first focuses on the cessation of hostilities, which results in a state of peace or harmony between two parties that were previously in conflict.

20. It is used in a number of ways that include peace between groups or nations that are in conflict (Lk. 14:32), peace between individuals (Matt. 10:34), peace as a greeting or benediction (Jn. 20:19; Mk. 5:34), and to denote the state of well-being, security and freedom from anxiety.  Rom. 15:13; Phi. 4:7

21. In this context, it is referring to fact that those that are justified need not fear the matter of God's wrath on sin; the new relationship with God is not characterized by conflict, animosity or judgment that is indicative of God's disposition toward the unbeliever.  Rom. 5:10; Eph. 2:3

22. This is the end result of the propitiatory sacrifice, which removed the impediment (sin) to a peaceful relationship with God.

23. The final portion of verse 1 indicates that the matter of peace (reconciliation with God) comes only through the agency of Jesus Christ.

24. As will become evident in the rest of this book, Paul will repeatedly emphasize the fact that the blessings of God's plan come only through the person and work of our Lord Jesus Christ.  Rom. 5:1,11,17,21, 6:23, 7:25, 8:39

25. As Moo has observed, it is evident in the book of Romans that there is no emphasis on Christology per se; nevertheless, these types of statements demonstrate a significant Christological focus on the part of Paul.

26. In fact, the latter portion of chapter 5 focuses very specifically on the scope, nature, and benefit that comes as a result of Jesus Christ and His work.  Rom. 5:15-21

27. Paul continues in verse 1 to emphasize the mediatorial function of Christ, acting as the agent between God and man who secures and provides the benefits of salvation.

28. The second benefit that comes to those that have been justified is introduced in verse 2 with the adjunctive use of the conjunction kai, (kai--and, also).

29. One striking difference between what Paul says in verse 1 and here in verse 2 is the use of the perfect tense of the verb e;cw (echo--to possess, to have).

30. While both uses of the verb are referring to the present time, the use of the perfect in verse 2 places more emphasis on the fact that the believer's access is ongoing. 

31. Since peace is a state and not an action the use of the present here encroaches on the perfect; that is to say that the believer has entered into a state of peace (ingressive) and continues to be at peace with God.

32. As with the noun peace in the previous verse, the noun prosagwgh, (prosagoge--introduction, access) is in the accusative case and is placed forward for emphasis.

33. The term is used three times and only by Paul; it is not found in the Septuagint and can be understood in at least two ways.

34. The verb prosa,gw (prosago) literally means to bring or lead toward; it means to bring someone into the presence of someone else, to approach someone.

35. The noun refers to the way of approach, a means of admission into the presence of another; generally, the idea of status is view, bringing someone into the presence of one that occupies a higher position.

36. The family of words is also used with the idea of bringing one forward for the purpose of introducing him to someone else.

37. Thus, some see the term as referencing the concept of introduction (New American Standard), while others see it is the sense of the access that is provided.

38. Given that Paul is here dealing with the Ph2 benefits and results of having been justified, and the fact that the perfect tense emphasizes ongoing results, the idea of access (ongoing access) to the grace of God would better fit this context.

39. There is another textual issue regarding the matter of whether the phrase by faith should be included; however, the evidence is pretty evenly balanced and its inclusion or exclusion does nothing to alter the meaning here.

40. There is little doubt that Paul believed that peace with God and access to grace was obtained by anything other than faith.

41. The emphasis of grace here is not on the normal manner in which God acts, nor is it on the free gift of grace; rather, it denotes a sphere into which salvation transfers the believer.

42. When the believer was redeemed, he was transferred from the sphere of satanic darkness (Col. 1:13), the sphere of the law (Rom. 6:14-15), and the sphere of the sin nature and spiritual death (Rom. 5:21) into the kingdom of God's Son (Col. 1:13), the sphere of grace (Rom. 5:2), and spiritual life.  Rom. 5:17

43. The initial access to this grace comes at the point of Ph1 salvation, while ongoing access to grace is assured by the living Christ. 

44. Paul concludes his teaching here with the perfect tense of the verb i[sthmi (histemi--stand), which denotes a fixed status with regard to the matter of God's grace.

45. Some see an eschatological element to the verb, which would then be a statement that believers will stand and not fall during the final judgment.

46. While that is true, the emphasis here would seem to be more on the Ph2 status of believers rather than their final judgment. 

47. The force of the perfect tense is that believers not only have ongoing access to grace, they should take a public stand for the principle of grace in justification and hold their ground when the principle is challenged.

48. Although the believer's access to grace was brought about by the justifying action of God, grace now includes all that God can and will do for the one that has been justified by grace.

49. Paul now continues with the second ramification of justification, which focuses on the Ph3 aspect of God's so great salvation.

50. The final clause of verse 2 should be construed with the initial statement in verse 1 that we have peace rather than with the preceding statement about this grace in which we stand.
51. Again, as in verse 1, there is a question regarding the parsing of the verb kauca,omai (kauchaomai-- boast, exult, rejoice); however, since context demanded a present indicative in the first case, it also demands one in this case.

52. The concept of boasting has been seen earlier in Romans in a context that was decidedly negative; that involved the matter of human boasting as it relates to the issue of the gratitious, unmerited justification of the sinner.  Rom. 3:27, 4:2

53. The verb means to speak of oneself, to praise oneself on the basis of some possession, achievement, talent, or skill that one possesses; it often involves an inflated idea as to the nature and value of one's talents, skills, possessions, etc.

54. Secondly, it can mean to congratulate oneself, to talk about the blessings, status, or honor that one has received or experienced.

55. In this context, the verb is used in a good sense; it has the sense of confidence and joy combined because of the justifying work of God in Christ.

56. While it is entirely inappropriate to boast regarding one's own person, achievements, possessions, or status, it is entirely appropriate to boast about the matter of unmerited and gratituitous salvation by faith.

57. However, the ground of boasting is not simply in the salvation but exuberance with regard to one of the benefits that justification brings to each believer.

58. While it might seem from the New American Standard translation that the hope of the glory of God is what the believer boasts about, the Greek construction does not use the preposition evn (en--in, about), which is the normal way of denoting the object of boasting.  IICor. 12:9

59. In this case, the preposition evpi, (epi--on, upon) is used to denote the basis or cause of the believer's exultation; the sense of it is that we boast because of our hope of the glory of God.
60. The Greek noun evlpi,j (elpis--hope) deals with the matter of looking forward to something in the future; however, unlike the English term hope, the Greek term emphasizes the fact that there is some reason for confidence that the hope will come to fruition.

61. The term can often verge on the sense of confident expectation; thus, the adjusted believer recognizes his future expectation with respect to the matter of the glory of God.
62. This is a critical feature of justification; it not only deals with the matter of sins, provides forgiveness for those sins, and provides for the positive imputation of righteousness, it provides reconciliation with God (Rom. 5:1) and hope for the future.

63. Paul has already recorded the fact that a significant portion of mankind has rejected His glory (Rom. 1:23), and that all men fall short of His glory (Rom. 3:23), Paul now indicates that all believers will have some share in that glory.

64. Thus, the confident expectation of the believer is related to the matter of glory; the genitive of the term do,xa (doxa-- glory) is to be construed as an objective genitive.

65. This means that the term glory is the object of the verbal noun hope, while the term God (which is also a genitive) should be understood in the sense of possession.

66. The phrase the glory of God must be understood in terms of the context since it is not always used in the same way.

67. The Hebrew term dAbK' (kabhodh--glory) comes from a verb that literally means to be heavy or weighty; the term is then used figuratively to denote a person that is honorable, impressive, important, and worthy of respect.

68. In a physical sense, the term glory can focus on the size, rarity, beauty and adornment that sets something apart, attracts the attention of others, and makes the item or person prominent.  Ps. 49:16

69. While the glory of God refers to the totality of His attributes, His majesty and perfection that makes God who He is, the term is also used for the overt manifestation of His presence, which is defined as  glorious.  IKings 8:11

70. In this passage, Paul's emphasis is not on the attributes of God, or on His reputation; rather, the emphasis is on the overt manifestation of God's sublime and exalted position that is expressed in overt  terms of light and glory.  Isa. 60:1,19; Acts 7:55

71. In the initial creation man was created in the image of God and shared in the glory of God, living in a world that reflected the glory of God's essence and creative genius (which the physical creation still does).  Ps. 19:1

72. That glory was lost through sin, but the confident expectation of those that have been justified is the restoration of God's glory in man at some point in the future.

73. This consummation was something that Christ looked forward to in His life, and He prayed that believers would be with Him to share in that glory.  Jn. 17:24; Rom. 8:17 

74. In regard to the matter of hope it has been observed that this does not deal with the prospect of what might come to pass, but the confident expectation of something that is already guaranteed (if one believes that the Father will answer the prayers of the Son).

75. The expression of that glory will be seen when believers are conformed to the image of Christ; the Ph2 process of sanctification will eventuate in the Ph3 conformity to the image of His Son, which is referred to as glorification.  IICor. 3:18; Rom. 8:29-30

76. Thus, the believer not only has peace with God as a present comfort, he also possesses the future hope of being restored to the glory that was forfeited in the fall.

77. The same type of splendor, majesty, and glory in which God perpetually resides will be the destiny of everyone who experiences justification by faith in this dispensation.  Rev. 21:11,23

Doctrine of Peace

5:3 And not only this, but we also exult in our tribulations, knowing that tribulation brings about perseverance;  {de, (cc) but, now--ouv (qn) not--mo,noj (ab) alone, only--avlla, (ch) but--kai, (ab) adjunctive, also--kauca,omai (vipn--1p) boast, brag, glory--evn (pd)--h` qli/yij (n-df-p) lit. a pressing, pressure, distress, affliction, tribulation--oi=da (vpranm1p) knowing, causal--o[ti (ch) introduces content of our knowledge--h` qli/yij (n-nf-s) pressure, tribulation--katerga,zomai (vipn--3s) 22X, to work down, to bring about a result, to accomplish, achieve--u`pomonh, (n-af-s) lit. abiding under, patience in the face of difficult circumstances}
5:4 and perseverance, proven character; and proven character, hope;  {de, (cc) but, now--h` u`pomonh, (n-nf-s) lit. to abide under, patience, perseverance--dokimh, (n-af-s) 7X, the experience of having a test, with reference to passing it; one who is approved--de, (cc) now, and--h` dokimh, (n-nf-s) proven by testing--evlpi,j (n-af-s) hope, confidence}

Exposition vs. 3-4

1. Paul continues in verse 3 with the subject of boasting/exultation, which he has condemned if the object of boasting is not appropriate.  Rom. 3:27

2. Although it is inappropriate to boast with respect to human beings, one's achievements, talents, etc., it is fully appropriate to boast in the Lord and the various aspects of His plan.

3. In fact, one can make the argument that this is one very real facet of a believer's worship of God as he expresses before others his pride and appreciation for what the Lord has done.

4. The first two verses of this chapter certainly focus on the positive standing the believer enjoys with God presently and the hope (certainty) of future reward and blessing that is part of the experience of the justified.

5. However, Paul moves immediately to contrast the blessings of justification with the present experience of the believer, which may not be characterized by the virtues of peace and hope.

6. The spiritual blessings that come to those that exercise faith in Christ are not the only factors that one has to consider when he addresses the normative Christian experience.

7. The introductory words of verse 3 are quite characteristic of Paul's style, with the phrase but not only this being found eight times in his writings.  Rom. 5:11, 8:23; ITim. 5:13

8. The expression is somewhat indirect, but must be understood in light of what has immediately preceded; in this case what precedes is the matter of boasting in hope of the glory of God.
9. This addition in verse 3 is a clear indication of the dichotomy that exists within the Christian way of life; the believer is destined for glory in the future but still lives in the Devil's world with the problems that come from a cursed earth, a fallen race, and a functional and active sin nature.

10. As such, the believer will find that he is not exempt from the pressures and problems of life simply because he has adjusted to God's justice in salvation.

11. This might well be one of the objections that Paul's doctrine of justification by faith might encounter; if believers have a standing before God that provides peace and hope, how can they be subject to things like sin, disease, illness, persecution, death and other problems that beset the human race?

12. For most people these types of pressures and tests are viewed in a very negative way; most normal people seek to avoid or eliminate such difficulties from their experience.

13. Paul not only acknowledges that difficulties and pressures are certainly part of the Christian way of life, he provides an explanation as to why the positive believer does not view these sufferings in the same way the cosmic system views them.

14. For many people, their relative level of peace and security is tied to the overt level of prosperity and blessing they enjoy; when that overt blessing is threatened or destroyed they often crumble under the test, go to pieces, and despair of the future.

15. However, for the positive believer his knowledge of his peace with God and his confidence of Ph3 reward and blessing serve to strengthen him in the face of his sufferings.

16. While it is natural to boast with respect to the matter of future glory (since all sufferings will be left behind), it may seem unnatural to boast about the difficulties that may beset the believer in time.

17. Although some want to assign another force (often causal) to the prepositional phrase in our tribulations the Greek form is one that normally denotes the object of one's boasting; thus, adjusted believers boast about their tribulations and in the midst of them.

18. Paul does not here clearly define what he means by the term tribulations; the Greek term qli/yij (thlipsis) literally means that which presses on something else, that which produces physical pressure.

19. It is used metaphorically to denote pressure in the sense of various types of troubles that inflict distress, that which afflicts or oppresses one; as will become evident it covers a variety of sufferings.

20. The noun qli/yij (thlipsis—tribulation) is derived from a verb that means to press or squash (as grapes in wine production); thus, it is clear that the term means acute distress as opposed to some minor discomfort.

21. One aspect of pressure that often becomes immediately evident after one's conversion, which provides peace with God, is that salvation does not always translate into having peace with others.  Matt. 10:34-36

22. In fact, Jesus Christ clearly instructed the apostles that their participation with Him would result in the hostility and antagonism of those that were part of this cosmic system.  Jn. 15:18-20

23. Paul taught the same truth to those he evangelized, recognizing that the pressures of this world might cause some to abandon their faith.  Acts 14:22

24. Apart from the matter of persecution the believer encounters other sufferings that relate to the death gene and living in the Devil's world; this includes such things as sickness, aging, death, and other matters related to the mortal body.  IICor. 4:17

25. There is no question that the believer will become the object of spiritual attacks by Satan and his demons, all of which are designed to destroy the faith of the believer and reduce him to a spiritual casualty.  ITim. 3:7, 4:1, 5:15; IITim. 2:26

26. Paul now moves on to specify why the adjusted believer can rejoice in the midst of his difficulties; the participle of the verb oi=da (oida--knowing) is recognized by most as having a causal force.

27. This means that the believer can be happy about the problems that confront him since or because he knows that there is a positive benefit that comes from enduring spiritual pressure.

28. Paul here uses a causal sequence to link the matter of tribulations with the matter of eschatological hope; as several interpreters have noticed this type of sequence is found in other places in the New Testament.  James 1:2-4; IPet. 1:6-7

29. As a general statement among men the latter part of verse 3 is not actually true; in fact, it is not even true when it comes to a certain category of believer.  Mk. 4:17

30. Although it is not expressly stated the beneficial result of the believer’s sufferings is only accomplished when the believer relates his testing to the doctrine he knows, thinks the Divine viewpoint, and applies it to his situation.

31. While this may sound relatively simple, the execution is made far more difficult by the mental pressures that suffering can bring when one is in the midst of the test.

32. If he does not relate his sufferings to God and His plan, he will likely manifest various forms of unbelief, human viewpoint, complaining, self-pity, resentment, and depression.  Num. 11:1, 14:27; Job 7:11

33. As should be evident from the example of Job, God may be using various circumstances, which may well be beyond his comprehension to advance His plan and bring about growth for the believer.  Job 1:12ff

34. Prayer and faith in God’s word are two of the key ingredients in dealing with the various forms of adversity that one encounters in the angelic conflict.  Phil. 4:6-7; IPet. 5:6-7

35. All believers should be aware of the fact that when they are under attack that some corresponding type of suffering is also occurring in the lives of other believers.  IPet. 5:9

36. As the believer keeps his pressures and testing in their proper place, faith-rests the matters to God, and continues to walk in faith, the quality of patience is developed within him.

37. The verb katerga,zomai (katergazomai) means to bring something about, to cause one to enter some new state or condition, or to accomplish something.

38. In this case, the virtue of patience is the end result of orienting to the various forms of suffering that the believer faces in the angelic conflict.

39. The Greek noun u`pomonh, (hupomone) is derived from a verb that means to abide or remain under; it denotes the ability to stick with it, to bear up under the pressures that one encounters in the course of his Ph2 experience.

40. It is not merely the passive acceptance or acquiescence to something that one cannot control (as in Buddhism where elimination of suffering equals salvation); rather, it is the willing submission to that which is not pleasant, the willingness to stand firm under real pressures and difficulties.

41. The term is often translated by the English term perseverance, which is a critical quality one must possess if he is to ultimately produce the fruit God seeks and if he is to successfully complete his course.  Lk. 8:15; Heb. 12:1

42. Paul moves from the correct attitude toward sufferings, which produce perseverance, to the result that comes from exercising patience over the course of time.

43. The noun dokimh, (dokime) is derived from the verb dokima,zw (dokimazo), which first means to make a critical examination of something in order to determine if it met certain standards.

44. It then came to be used of the recognition that something was genuine after it was examined; lastly, it was used to refer to the fact that the thing tested had been proved or approved.
45. In this context, it indicates that if one patiently endures the sufferings of his niche the quality of a proven character is developed within him.
46. The dokima,zw (dokimazo) family of words is significant in that it was also regularly used for testing metals to see if they were genuine or not.
47. In that regard, the pressures of life serve as the crucible in which the metal (faith) is heated (tested); as with metals, when heated beyond a certain point the impurities are released and may be drawn off, leaving the pure metal.  Job 23:10; Ps. 66:8-10; Prov. 17:3; Isa. 48:10
48. In a similar fashion, the pressures of this life serve to bring forth the weaknesses and failures of the believer; when one continually responds to the testing with faith-rest those weaknesses are overcome and the result is a believer of dependable character.  
49. On the other hand, when a person does not orient properly to the pressures of life he simply remains immature and untrustworthy; each believer must come to grips with the fact that the pressures of life will either make one bitter or better.
50. There is no doubt that God observes the character of each believer; those that manifest faithfulness under pressure are those that God will trust with the weightier aspects of His plan (both temporal and eternal blessings).  Lk. 16:10-12, 19:17; Phil. 2:19-22
51. While all believers are important to God (Jn. 21:15--lambs), the believer that has stood the test becomes a real demonstration of the power of the gospel, which is ultimately designed to formulate the character of Christ in the believer.  Eph. 4:15, 5:1
52. As the believer continues to exhibit faith in the midst of his pressures and testing, his proven character leads to the final matter of hope.

53. As one applies the doctrine to the pressures and tests of life and passes those tests through faith-rest, he will become increasingly aware of God’s support through the Holy Spirit.

54. He will not exhibit some superficial optimism that does not take into account the realities of his sufferings; rather, he will develop a confident assurance that the God who has supported and sustained him through his testing (if He does not deliver the believer from it) will continue to fulfill every aspect of His plan for the believer.

55. This brings the matter full circle, as Paul again focuses on the matter of the hope that comes to the believer by virtue of his justification by faith.  

56. Although it can include Ph2 blessings and deliverances, the term hope refers primarily to the future; it focuses most specifically on the fact that the believer will not be subject to the wrath of God.  Rom. 5:9

57. The believer’s hope for the future also includes Ph3 blessings of reward, which will be comprised of personal vindication, praise, glory, and honor.  IPet. 1:6-7

58. As the believer applies faith in the midst of his pressures and testing, he is regularly producing Divine good and laying up treasure (SG3) for the future.  Matt. 6:19-20; ITim. 6:19

Doctrine of Suffering

5:5 Now hope does not disappoint, because the love of God has been poured out within our hearts through the Holy Spirit who was given to us.  {de, (cc) now--h`  evlpi,j (n-nf-s) the aforementioned hope--ouv (qn)--kataiscu,nw (vipa--3s) 13X, to dishonor or disgrace someone, to put one to shame; has a mostly future sense--o[ti (cs) causal--h` avga,ph (n-nf-s) the love--o` qeo,j (n-gm-s) subjective genitive, God’s love--evkce,w (virp--3s) to pour out, to provide abundantly, to generously give--evn (pd) in--h` kardi,a (n-df-p) the hearts--evgw, (npg-1p) possessive genitive--dia, (pg) through the agency--pneu/ma (n-gn-s) Spirit--a[gioj (a--gn-s) Holy-- o` (dgns+) the One--di,dwmi (vpapgn-s) having been given--evgw, (npd-1p) dative of advantage}

Exposition vs. 5

1. With the beginning of verse 5 Paul completes the sequence that began with the matter of the believer rejoicing in his sufferings.

2. It also becomes clear that the real subject of the first 11 verses of this chapter is hope; the hope that the believer has is grounded in the historical work of Christ on behalf of the human race and the certainty that the believer is exempt from the wrath of God.  Rom. 5:9

3. This verse brings the subject full circle as it concludes Paul’s initial thoughts regarding the matter of Christian hope, which he introduced in verse 2.

4. As mentioned previously, Christian hope is quite different than cosmic hope in that the believer has the promises of God with respect to his future; to apply this verse to human hope is not only misguided it is mistaken.

5. Christian hope is grounded in faith in the revealed truths of God’s plan, which includes the present and ongoing reality of peace with God.

6. This leads to a greater sense of expectation and confidence regarding the future than that produced by purely human hope.

7. The confident expectation that God will fulfill His plan for the believer and will glorify him along with His own Son serves as a stabilizing force when the believer is confronted with the inevitable pressures of the angelic conflict.  Heb. 6:18-19

8. Paul’s statement regarding the believer’s hope is clearly similar to other Old Testament passages that deal with the matter of hope and the issue of one’s confidence.  Ps. 22:5, 25:2-3, 25:20; Isa. 45:17, 49:23

9. Although those that place their trust and hope in the Lord will not face eschatological shame, those that do not will find that they will be eternally put to shame.  Ps. 31:17; Isa. 45:16; Jer. 17:13

10. One principle Old Testament verse that deals with the matter of confidence is found in Isaiah and quoted several times in the New Testament.  Isa. 28:16; Rom. 9:33, 10:11; IPet. 2:6

11. The Septuagint translates the Hebrew verb vWx (chus--to rush, to be in a hurry, to act in a panic) by the Greek verb kataiscu,nw (kataischuno), which reflects the nuance of the Hebrew verb.

12. The Greek verb first denotes the matters of dishonor, disgrace, shame, and humiliation; it also deals with the emotional response of one whose faith or hope has been shown to be without basis, and is translated as disappoint(ed).

13. The Old Testament teaching, which is echoed by Paul here, indicates that those that place their faith and trust in God will ultimately be vindicated for doing so.  Ps. 26:1; Isa. 54:17

14. There is an issue with the way some texts accent the verb, which has led some to parse it as a future indicative rather than a present indicative.

a Those that see it as a future point out that the general context focuses on the matter of future judgment.

b Even those that parse the verb as a present often point out that the emphasis of it is on the issue of the coming judgment.

c Cranfield suggests that it should be construed as a present since the present tense is somewhat more forceful than the simple future would be.

d The context that follows introduces the cause or basis for the believer’s hope is a present and abiding one; thus, the believer can be assured in time that his future glorification will not prove to be disappointing by virtue of present realities.

15. At issue is the matter of God’s wrath; the prospect that a justified believer could come to the judgment and find that the wrath of God had not been appeased toward him would certainly be horrific and catastrophic.

16. The certainty that the believer’s destiny is one of glory and not one of wrath is substantiated by the present circumstances of the believer, who is now the object of God’s great love.

17. The phrase the love of God should be understood in a subjective sense; it refers to God’s love for the believer rather than the love the believer has for God.

18. The passive form of the verb that follows denotes that there is an outside agent who does the pouring out (one must possess what he dispenses), with the believer being the implied recipient of God’s love.

19. This is also based on the context that follows, which clearly defines the nature of God’s love for man in terms of the sacrifice of Jesus Christ.  Rom. 5:8

20. The basis for the future confidence of the believer is not solely that God loves him, or that God has already demonstrated His love for all men on the cross.

21. As important as all that is, Paul is focusing on the inner subjective reality that the believer experiences through the working of the Holy Spirit in the inner man.

22. The Greek verb evkce,w (encheo) first means to cause something (used of liquids and solids) to be dispersed in significant quantity; it denotes the idea of an abundance or profusion of the item being poured out.

23. Paul uses the same verb to refer to the working of God as He poured out the Holy Spirit upon believers through Jesus Christ.  Tit. 3:6

24. The verb is found in the perfect tense, which indicates that God’s love began to be dispensed at some point in the past and is still being copiously dispersed to each believer.

25. The fact that the current experience of the believer is being emphasized is seen in the use of the preposition evn (en--in); God’s love is constantly being poured out within the believer.

26. Although God loves the world and has demonstrated His love by means of common grace (Matt. 5:45), the first time one actually experiences the full measure of God’s love is at the point of salvation.

27. This has given rise to the distinction between God’s love for mankind in general and the love and regard He has for believers only.  Jn. 3:16, 14:21-23

28. The final portion of the verse explains the mechanism that God uses to make believers aware of His love for them; the Holy Spirit is the unseen agent who provides the believer the subjective assurance of God’s love for him.

29. The verb di,dwmi (didomi--has given) is an aorist participle in form; the exegetical significance is that the Holy Spirit had to reside in the believer before the full measure of God’s love could be communicated to the believer.

30. At the point of salvation God the Holy Spirit takes up permanent residence in the believer; Jesus Christ had informed the apostles that the relationship between the believer and the Holy Spirit was going to change in the new age.  Jn. 14:17

31. Prior to the Church Age, the Holy Spirit would come upon certain individuals to empower them for a particular task and would reside with them on a temporary basis.  Num. 24:2; Judges 3:10, 6:34, 11:29; ISam. 10:10

32. When the task was accomplished the empowering ministry of the Holy Spirit could leave the believer; failure to deal with sin in the life could cause God to withdraw the ministry of the Spirit from any believer.  Ps. 51:11; Isa. 63:10-11

33. The doctrine of the indwelling of the Holy Spirit is well-attested in the New Testament, and was one of the many things that happened at the point of salvation.  Rom. 5:5, 8:9,11; ICor. 3:16; IITim. 1:14; James 4:5

34. Paul makes the point later in Romans that if one does not have the indwelling of the Holy Spirit, he is not a believer.  Rom. 8:9

35. Jesus told the disciples that when the new dispensation began the Holy Spirit would engage in a ministry of revelation that would include reminding them of things Jesus had told them and providing new revelation for the future.  Jn. 14:26

36. Part of the revelation deals with the matter of impressing on the heart of each believer the unremitting nature and depth of God’s immeasurable love for him.

37. While the working of the Holy Spirit within the believer is somewhat subjective (each person experiences the ministry of the Holy Spirit in his own way), it is also an objective reality; this communication of Gods’ love is not based on the imagination or emotions of the believer.

38. Even when the Holy Spirit was working through the temporary gifts, Paul made it plain that ecstatic emotional experiences were not the mediums He used.  ICor. 14:29-33

39. However, one cannot discount the deeply personal and real impression of God’s love in the life of any believer.

40. As the believer becomes aware of God’s continual love for him it provides assurance that the hope he has with respect to the future glorification is not simply wishful thinking but is fully grounded in the reality that he is the recipient of God’s love and will not be the recipient of His wrath.

41. As many interpreters have noticed, Paul here has mentioned the triad of virtues that were so important to him; he has emphasized faith (Rom. 5:1), hope (Rom. 5:2,5), and love.  Rom. 5:5

5:6 For while we were yet helpless, at the right time Christ still died for the ungodly.  {ga,r (cs) introduces explanation of God’s love--e;ti (ab) yet, still--eivmi, (vppagm1p) being, while we were; genitive absolute clause--evgw, (npg-1p) us, we--avsqenh,j (a--gm-p) lit. that which lacks strength, weak, ineffective, sick, ill--kata, (pa) according to--kairo,j (n-am-s) time, era, age, proper time--u`pe,r (pg) on behalf of, in the place of--avsebh,j (ap-gm-p) ungodly ones--Cristo,j (n-nm-s)--e;ti (ab) yet, still-- avpoqnh,|skw (viaa--3s) to die}

Exposition vs. 6

1. Although we will deal with them separately for the purposes of analysis, verses 6-8 are part of Paul’s unified point about the nature of God’s love for unregenerate humanity.

2. Although it is not clear in the English translations, this unity is also seen in the fact that Paul ends each of these three verses in the Greek with the verb avpoqnh,|skw (apothnesko--died).

3. Through this section of Romans Paul will use various terms to describe the pre-salvation state of those on whose behalf God intervened; they are the helpless and ungodly (Rom. 5:6), sinners  (Rom. 5:8), and finally enemies.  Rom. 5:10

4. Paul had spoken of the love of God in terms of its abundant nature; he uses the conjunction ga.r (gar--for, because) to introduce the fact that Christ dying on our behalf is the greatest manifestation of love ever seen.  IJn. 4:10

5. While the subjective knowledge and sensation of God’s love in the inner man is a very real fact, the fact that Christ died for the ungodly is an external, objective proof of the depth and nature of God’s love.

6. The very simple statement that Christ still died encloses three distinct statements in the Greek sentence structure; the first is a genitive absolute clause and the other two are prepositional phrases.

7. The genitive absolute clause is designed to provide additional information regarding the matter at hand, but is grammatically independent of the main sentence.

8. The fact that Paul is dealing with the pre-salvation state (as opposed to a single incident) is seen in the use of the temporal participle of the verb eivmi, (eimi--being, while we were) in the genitive absolute clause.

9. While there is some debate among interpreters as to whether the adverb e;ti (eti--yet, still) is to be construed with the prepositional phrase that follows, it is more likely that it is to be taken with participle being since e;ti (eti) pertains to the matter of continuance.

10. He describes this state using a somewhat unusual term, which some have attempted to limit to a purely physical understanding.

11. The adjective avsqenh,j (asthenes) normally refers to one that lacks physical strength; this family of words is regularly used to denote some type of physical malady or bodily illness.  Jn. 11:1-3 (verb) Acts 4:9, 5:15-16 (adjective)

12. However, it is used often enough to refer to other types of weakness, which must in this context be approximately equivalent to the term a`martwlo,j (hamartolos--sinner), which is used in the parallel statement in verse 8.

13. The weakness in this case is a reference to the inability of the unregenerate to produce the moral righteousness that God demands, which is a fact that Paul had sufficiently demonstrated in the first two and one-half chapters of this book.

14. Given the terms Paul uses to refer to the unregenerate in this section, it should be evident that the pre-salvation state of man offered nothing that would make him acceptable in the eyes of a just and righteous God.

15. The next prepositional phrase kata. kairo.n (kata kairon--according to time or season, at the right time) deals with the fact that the timing of Christ’s death (that is what the prepositional phrase modifies) on behalf of the ungodly was certainly no afterthought on the part of God.

16. In the Divine Decrees, God not only established the course of action for human history, He established His own timetable as to when certain critical events in His plan would occur.

17. The Greek noun kairo,j (kairos--time, age, proper or favorable time) is distinguished from the Greek cro,noj (chronos), which deals with the linear or chronological aspects of time.

18. kairo,j (kairos) on the other hand deals with time from the perspective of an era, a period of time that is characterized by certain qualities or developments.

19. This term indicates that there was a specific period in history when the plan of God was advanced to a new or greater manifestation.  Gal. 4:4; Tit. 1:3

20. Although it is clear from the Bible that God acts in very specific ways and reveals certain things at certain critical points in history, it is also evident that the matter of God’s timing is still somewhat of a mystery (apparently, intentionally so).  Acts 1:7

21. It is evident that the fallen angels recognize that there is an appointed time for their punishment, which was future from the First Advent.  Matt. 8:29

22. It is clear from Jesus Christ’s teaching in the gospels that the timing of His return was not something that had been revealed (and still has not), but will come to pass at the time God has decreed.  Mk. 13:32-33

23. Thus, there is a proper time for the various events and developments in God’s plan and mankind has been made aware of some of them, while others remain hidden.  Eccles. 3:1ff

24. The objects of the work of Christ on the cross are seen in the last prepositional phrase u`pe.r avsebw/n (huper asebon--on behalf of the ungodly).

25. The preposition u`pe.r (huper) is used to denote one who is benefited by some event or action; it is used to denote the one on whose behalf something happens.

26. Additionally, while it is still argued by lexicographers, it is widely recognized to be the preposition of substitution; thus, Jesus Christ not only died on behalf of ungodly people (for their benefit), He died in the place of ungodly people.  Mk. 10:45; ITim. 2:6

27. The Greek adjective avsebh,j (asebes--ungodly) refers to one who violates the norms and standards that are required for a proper relationship with deity; it is variously translated as irreverent, impious, or ungodly.
28. Although there are numerous words for sin, this family of words refers to the active and intentional withholding from God what is due to Him; Moule states that it is a dark and intense word for the open, defiant sinner that is in conflict with God.

29. Although the human race has demonstrated a propensity for overestimating its own status when it comes to matters of goodness and righteousness, all are judged to be ungodly.
30. However, Paul has previously stated that this is the very type of person that God will justify (Rom. 4:5); God’s love is directed toward those that do not have any merit within themselves and are undeserving of His love.

5:7 (For one will hardly die for a righteous man; though perhaps for the good man someone would even dare to die.)  {ga,r (cs) introduces parenthetical explanation--ti.j (apinm-s) someone, anyone-- avpoqnh,|skw (vifd--3s) will die, gnomic--mo,lij (ab) 6X, deals with that which is ard to accomplish, what is diffcult; used of rarity, seldom, scarcely ever--u`pe,r (pg) on behalf of--di,kaioj (ap-gm-s) a righteous man--ga,r (cs) continues explanation--u`pe,r (pg) on behalf of--o` avgaqo,j (ap-gm-s)--ta,ca (ab) 2X, used to show contingency, runs the gamut from possibility to probability; in the New Testament perhaps, possibly--ti.j (apinm-s) someone, anyone--kai, (ab) ascensive, even--tolma,w (vipa--3s) 16X, to show courage, to be bold in the face of danger--avpoqnh,|skw (vnaa) complentary infin. to die}
5:8 But God demonstrates His own love toward us, in that while we were yet sinners, Christ died for us.  {de, (ch)--suni,sthmi (vipa--3s) 16X, lit. to stand with (Lk. 9:32), to commend, to recommend--  h avga,ph (n-af-s) the love--e`autou/ (npgm3s) emphatic position between article and agape; to do something of one’s own will, to not be coerced--eivj (pa) to or for--evgw, (npa-1p) the love He has for mankind --o` qeo,j (n-nm-s)--o[ti (cs) epexegetical, in that, by means of the fact--e;ti (ab) yet, still--a`martwlo,j (a--gm-p) sinners; those who fail to live up to human or divine standards--eivmi, (vppagm1p) temporal, while being, when we were--evgw, (npg-1p) we--Cristo,j (n-nm-s)--u`pe,r (pg) on behalf of--evgw, (npg-1p) us--avpoqnh,|skw (viaa--3s) died}

Exposition vs. 7-8

1. Verse 7 has evoked considerable discussion based on the facts relating to the language, grammar, parsing of some of the words, and the syntax.

2. There are a number of ways the verse has been explained and the precise interpretation is still questioned; however, what is clear is that the verse serves to emphasize the nature of the sacrifice of Christ for the ungodly by contrasting it with the sacrifice of one’s human life.

a Some take the two terms righteous man and good man to be synonyms, with the second statement added to clarify and amplify the first.

b However, if that is the case, the second use of the conjunction ga,r (gar--for, because) would seem to be concessive in force (although), for which there is no other New Testament example. 

c If such is the case, Paul is simply saying that there is the outside chance that someone might engage in a heroic act of self-sacrifice, while acknowledging that it is very rare. 

d Some understand the two terms to be referring to different individuals, with the good man having qualities that elevate him above a righteous man.
e This view is based on the idea that there is a difference between the di,kaioj (dikaios--righteous, just) person and the avgaqo,j (agathos--good, morally good) person.

f It is also based on the use of the conjunction kai, (kai--and, also, even), which seems to have an ascensive/elevating force in this context.

g Since the form is identical in the Greek, some have parsed the second term as the good thing, suggesting that it refers to some good cause for which a person might be willing to give his life.

h Since the discussion is about a contrast between the ungodly people for whom Christ gave His life and other types of people, parsing the second term as a neuter seems to be foreign to the context.

i Additionally, if one takes this as a neuter to mean something like a good thing, a good cause, then the statement is suspect since there have been many that have voluntarily sacrificed their lives for some good cause (God, country, family, etc.)

j The final explanation is that Paul intended for the first clause to be replaced by the second and Tertius accidentally included both; however, that must be rejected since it imputes error to the biblical text.

3. Given all these options and grammatical considerations, it would seem that there is a distinction being made between a righteous man and the good man.
4. However, one should not think that both of these qualities were not desirable and were frequently praised individually and together; a king that was righteous and good was to be greatly desired.

5. What is clear is that verse 7 functions as a parenthetical statement that contrasts the nature of God’s love with the more selfish nature of human love.

6. The verse contains two usages of the conjunction ga,r (gar--because, for), which are both used to introduce explanations that deal with the matter of one man sacrificing himself on behalf of and in the place of another.

7. Both statements in this verse are designed to contrast the nature of human love and self-sacrifice with the nature of Christ’s willingness to sacrifice Himself for the ungodly.

8. The point of this explanation is to reinforce the fact that most normal human beings view life as something that is very precious and the desire for self-preservation is very strong.

9. The first statement deals with the matter of a righteous man, who has been defined as one that upholds the customs, norms, and standards of behavior that make him a good citizen; he is one that meets the obligations of justice, fairness, and right.

10. While Paul acknowledges that people can and have given their lives on behalf of others, he uses the  adverb mo,lij (molis) to deal with the difficulty of most people doing so, or the rarity of such an occurrence.

11. The term is normally used of that which is hard to accomplish (Acts 14:18, 27:7), but is used in other literature to denote the rarity of an event.

12. In either case, the force of this is that giving one’s life for another is such a rare thing because it involves the ultimate in self-sacrifice.

13. The second use of the conjunction ga,r (gar--for, because) should be understood in its normal explanatory sense and introduces another example that is related to the first.

14. One major difference between the first term righteous and the second term the good man is the fact that the second term has the definite article.

15. It is also clear from the Greek usage that the two terms were not synonymous, but dealt with different but desirable qualities that might exist simultaneously within a single person.

16. However, given that the two terms do not mean the same thing, and the adjective avgaqo,j (agathos--good) is found with the definite article, it is evident that Paul has two individuals in view.

17. There is significant Greek documentation that at this time in history the good man referred to the social standing of an individual that was based on the fact that he could provide some benefit to individuals or to society at large.

a At that time in history the good man was one that had some wealth and could provide protection to himself and to others around him.

b Since he had some significant wealth he was also allowed more time for leisure, which allowed for more active political and social involvement.

c Thus, the term was applied to the upper classes of society, who were in a position to offer positive benefits to the society in which they lived; it did not have the connotation of moral goodness as much as acting as a benefactor.

18. Given these isagogics, one should understand the good man to be one that was owed a debt of gratitude for the positive benefits that he may have bestowed on various individuals and upon society at large.

19. This explains why it was hardly conceivable for a person to die on behalf of an upright citizen but it was not inconceivable that a person would die for a known benefactor; rather, there was almost a social obligation to do so if necessary.

20. Thus, while it is rare for a person to willingly lay down his life for another, there were sound historical reasons that might cause one to die on behalf of another; however, such an action was more naturally related to the status of the one for whom a man would die.

21. However, Christ died for the helpless (Rom. 5:6a), the ungodly (Rom 5:6b) and for the sinners (Rom. 5:8), not for those that had done something for Him.

22. Thus, the circumstantial participle of the verb eivmi, (eimi--to be, being) should be understood in a concessive sense; this means that the action of the verb died was accomplished in spite of the state of action of the participle.

23. His substitutionary sacrifice, which is emphasized throughout this section by the use of the preposition u`pe,r (huper--on behalf of, in the place of), which is a marker that indicates in whose interest or for whose benefit something was done.

24. Paul clearly states in verse 8 that which was implied in verse 6 about the love of God being the basis for the death of Christ in the first place.

25. The verb suni,sthmi (sunistemi--demonstrates) is used to provide evidence of some characteristic or claim by means of doing something that demonstrates the characteristic or proves the claim.

26. It is important to note that the verb is found in the present tense even though His death on the cross was now an historical fact; the sense is that this one historical fact continues to demonstrate the love of God toward His enemies.

27. The emphasis in the Greek sentence structure is not only on the fact of God’s love for humanity, but the nature of that love; God’s love was not deserved, His love was offered freely of His own volition.  Eph. 2:4

28. Further, His love motivated God to do all that was necessary to procure salvation for those that were hostile toward Him and alienated from Him.

29. This passage makes as clear as any in the Bible that the actions of the Father and the Son are both evident in the cross; God’s love is seen most clearly in the willingness to sacrifice His Son for those that were engaged in sinning against Him.  Jn. 3:16

30. God’s love is one of His ten attributes and the dominant theme here is the superiority of that love to even the greatest love that man might demonstrate by dying for a respected and admired person.

31. Thus, the same love that is subjectively poured out in our hearts (the inner witness; Rom. 5:5b) is confirmed in the objective historical fact of the cross (the permanent external witness).

32. Sinners in this context refers to the pre-salvation state of all mankind, who could never attain to the righteous demands of God and who lived life in opposition to God and His will.  Eph. 2:1-3

Doctrine of Love
5:9 Much more then, having now been justified by His blood, we shall be saved from the wrath of God through Him.  {polu,j (ap-dn-s) much, many, used in dative to denote the degree of difference-- ma/llon (abm) comparative, more surely, more certainly--ou=n (ch) inferential, then, therefore--dikaio,w (vpapnm1p) having been justified, beause we have been justified--nu/n (ab) at the present time, now--evn (pi) instrumental, by means of; some suggest a dative of price, at the cost of --to, ai-ma (n-dn-s) the blood--auvto,j (npgm3s) Christ--sw,|zw (vifp--1p) we will be delivered, saved, rescued--dia, (pg) through--auvto,j (npgm3s) agency, Christ--avpo, (pg) from--h` ovrgh, (n-gf-s) the wrath previously mentioned}
5:10 For if we were reconciled to God (although we were His enemies) through the death of His Son, much more, having been reconciled, we shall be saved by His life.  {ga,r (cs) for, since--eiv (cs) introduces 1st class condition--katalla,ssw (viap--1p) 6X, generally, to exchange one thing for another; in the New Testament only of exchanging hostility for peace, reconciled--o` qeo,j (n-dm-s) to God; dative of reference--evcqro,j (a--nm-p) in an active sense it focuses on the hostility or antagonism that exists; substantive=enemy--eivmi, (vppanm1p) temporal, while; concessive, although--dia, (pg) through, intermediate agency--o` qa,natoj (n-gm-s) the death--o` ui`o,j (n-gm-s) the Son; objective, the death His Son experienced--auvto,j (npgm3s) genitive of relationship--polu,j (ap-dn-s) by much--ma/llon (abm) comparative, to a greater degree, more--katalla,ssw (vpapnm1p) having been reconciled, since we have been--sw,|zw (vifp--1p) we will be saved, delivered--evn (pi) by means of--h` zwh, (n-if-s) the life--auvto,j (npgm3s) possessive, His life}

Exposition vs. 9-10

1. Paul now comes full circle and summarizes his points in the first 8 verses of this chapter; he begins his concluding comments with the conjunction ou=n (oun--then).

2. When Paul used this conjunction at the beginning of the chapter it signaled a logical result from the information that preceded it; in this case, it serves to mark the conclusion of Paul’s thoughts on these matters.

3. It is clear to most interpreters that these two summary verses are parallel statements that compliment one other, and conclude Paul’s thoughts on the very important reality of Christian hope.

4. The hope that the believer has of sharing in the glory of God in the final resurrection is now seen to be based on the objective reality of God’s love for mankind as demonstrated in the sacrifice of His Son.

5. The initial phrase much more indicates that Paul is making an inference by moving from the weightier point in his argument to a minor point.

6. Although some have labeled this a Hebrew argument known as Qal Wahomer (from light to heavy), that is incorrect.  Matt. 6:30, 7:11

7. Paul is not arguing from a minor point to a more important one; rather, he is arguing that the justification of sinners was the more difficult matter and keeping them safe is the lesser matter.

8. The argument is one of a fortiori, which is a Latin phrase that means with greater force; it is an argument that is applied to a situation in which if one thing is true then it can be inferred that a second thing is even more certainly true.
9. The major point in this instance is that God has already found a righteous means to justify those that were helpless, ungodly, sinners, and enemies.

10. Since that is the case, the minor matter of protecting and preserving those that have been justified by faith from the wrath of God is viewed as being the easier of the two things.

11. Since God has already eliminated the larger problem of the sin and guilt of believers, then there is an even greater certainty that He will also deliver those same believers from His eschatological wrath (which comes because of sin).  Rom. 2:2,5

12. Paul speaks of the past, present, and future of believers in verse 9, with the aorist participle of       dikaio,w (dikaioo--having been justified) relating to the past, the adverb nu/n (nun--now, at the present time still being justified) relating to the present status, and future of the verb sw,|zw (sozo--will be saved, delivered) relating to the future hope of the believer.

13. The aorist participle of dikaio,w (dikaioo--to be justified) is to be understood in a causal sense; it is because believers have been declared righteous that they will not face the wrath of God on account of their sins.

14. The prepositional phrase by His blood should be understood as an instrumental phrase (by means of His blood); some suggest that it is a Hebraism that is used to denote the price or cost of something.

15. The phrase His blood refers to the spiritual sacrifice of Christ on the cross, with an obvious reference to the Jewish sacrificial system; this is designed to convey the reality that although justification is a free gift that was undeserved and unmerited (Rom. 3:24), it was quite costly.

16. The apodosis moves to the matter of the believer’s future as seen in the future tense of the verb sw,|zw (sozo), which refers to the matter of eschatological salvation or deliverance.

17. The verb means to preserve or rescue from danger or destruction; it is a perfect term to deal with the matter of deliverance from sin and the subsequent wrath of God in the final judgment.  Rom. 2:5

18. In this case, believers are delivered from the wrath; Paul does not specify the source of the wrath, but the context of Romans to this point makes it clear that it refers to the wrath of God.  

19. When one deals with the matter of the wrath of God he must consider the context in which he finds the phrase since it is used in a number of distinct ways in the New Testament.

a. It is used in general of the wrath of God against sin that is presently being expressed in terms of temporal judgments.  Rom. 1:18,24ff, 12:19

b. It is used of the attitude that God has toward all that have not believed in Christ.  Jn. 3:36

c. It is used of the final judgment, in which God pours out His wrath on the unbeliever (Rom. 2:5); it is also used of the content of God’s judgment.  Rom. 2:8; Col. 3:6

d. It is used technically only in the book of Revelation to refer to the historical judgments that fall on mankind during the course of Daniel's 70th week.  Rev. 15:1

20. While this verse has been used as a proof text for the fact that believers will not experience the judgment of Daniel's 70th week, it is not to be so interpreted in the context of Romans.

21. While it is true that Church Age believers will be delivered from the hour of testing, which is a reference to the entirety of Daniel's 70th week, this verse is not a proof text for that doctrine and should not be cited as such.  Rev. 3:10, 14:7

22. To do so, as I and many others have done previously, is to violate the exegetical context and simply insert another author’s technical usage into Paul’s writing; Paul has eternal wrath in mind and not the temporal wrath of Daniel's 70th week.

23. This is a good example of citing a verse as proof of some teaching without considering what the verse actually means in the context of the individual book; unfortunately, this has occurred all too often.

24. Thus, the exegete must be careful of being too dogmatic about the meaning of a particular verse if he has not actually dealt with the context in which one finds it; a proof text taken out of context is simply a pretext (something that only misleads).

25. Although Paul does not provide any detail as to how Jesus Christ will save/deliver the believer from the wrath of God, it becomes clear in verse 10 that it is related to His resurrection life.

26. The parallel statements in verse 10 expand somewhat on what is recorded in verse 9 but change the subject from justification to reconciliation; the first is a legal matter, while the latter deals with the subject of interpersonal relationships.

27. The conjunction ga,r (gar), which normally is used to introduce the ground or reason for something, is used here only to mark the fact that verse 10 is restating the thought of verse 9.

28. The structure of verse 10 begins with a first class condition, which is not only presumed to be true but is actually true in this case.

29. The Greek sentence has an explanatory clause in the midst of the first class condition that deals with the pre-salvation state; it is comprised of a concessive participle from the verb eivmi, (eimi--although we were) and the adjective enemies.
30. The personal nature of the pre-salvation state is seen in the use of the term evcqro,j (echthros--enemy), which denotes either one that is hostile (active) and antagonistic or one that is the object of hostility and antagonism (passive).

31. The theological question that arises from the use of this term is whether Paul is emphasizing mankind’s hostility toward God, God’s hostility toward mankind, or both.

32. Paul has made it plain that God’s hostility toward sin is constantly being expressed, and will be given its greatest manifestation at the time of His eschatological wrath.  Rom. 1:18, 2:5

33. However, the context of Romans 5 has emphasized the love of God toward those that were alienated and hostile toward him.

34. The term enemies not only describes the moral status of men before God, it also deals with the fact that mankind was the object of God’s enmity as seen in His wrath.

35. As Hodge has observed, mankind expresses its wicked opposition toward God, but God expresses His righteous hostility toward the sin of man.

36. In this context, the emphasis is actually on the hostility of God (His just demands against sin) that was changed at the death of His Son.

37. Mankind was in no way changed at the cross; what changed was how God could and would deal with mankind once the matter of man’s sins was no longer an issue.

38. Thus, positional reconciliation was accomplished with the death of Christ on the cross, while experiential reconciliation with God occurs at the point of faith in Christ.  IICor. 5:19

39. The verb katalla,ssw (katallasso), which literally means to exchange one thing for another, is only used in the Bible of exchanging hostility with someone for a peaceful relationship.

40. It is not surprising to find that this language was not used with respect to the religions of the Greek or Roman world since they did not consider the relationship between a man and the gods as a personal matter.

41. Since God’s love was the basis for justification and reconciliation, it is evident that He views the relationship between Himself and a believer in very personal terms.

42. The prepositional phrase through the death of His Son is parallel to the phrase by means of His blood in verse 9; in that regard the phrase may be understood to have a similar instrumental force.

43. It was by means of the death of His Son that the sins (and the enmity that resulted from them) were removed.  Col. 1:21-22

44. The spiritual death of Christ on the cross was the means by which God could acquit the guilty sinner without condoning his sin; this was consistent with His righteousness, justice, and love.  Rom. 3:26, 5:8

45. It was through the death of His Son that God demonstrated His love, removed the basis for His righteous wrath, and would eventually remove the hostility on the part of those that receive the reconciliation.

46. The initiative in reconciliation is always seen to be God’s; Paul uses the verb katalla,ssw (katallasso--reconcile) actively of God and only passively of man.

47. With the repeated phrase pollw/| ma/llon (pollo mallon--by how much more) Paul continues his a fortiori reasoning in the middle of verse 10.

48. This time the verb reconciled is found in the form of an aorist participle, which indicates that the reconciliation has become a present reality for those that have believed.

49. The final portion of verse 10 has puzzled many interpreters since it is not immediately clear as to how the life of Christ will provide our final deliverance from God’s wrath.

50. Paul has already indicated that the resurrection of Jesus Christ is related to the matter of justification.  Rom. 4:25

a The very fact that Paul brings the death and resurrection of Christ together in this verse should indicate the very close (inseparable) connection he sees between the two events.

b In fact, some interpreters suggest that the statements are possibly designed for rhetorical effect and that both Jesus' death and His resurrection are necessary parts of the salvation package.

c It is true that one cannot effectively separate the death of Christ for sins and His resurrection since they are both necessary for the justification of the sinner.

d Nevertheless, it should be evident here that Paul perceives His resurrection to have a function that His death for sins did not; that involves imparting His life to them (which would not be possible apart from the resurrection) and uniting believers with the resurrected Christ.

51. The answer is found later in the book of Romans, when Paul provides the two reasons that believers can rest assured that they will not face the eschatological wrath of God.  Rom. 8:33-34

a Both verses are introduced by rhetorical questions that demand the answer no one, since God and Jesus Christ are unified in the matter of justification.

b The first reason relates to the judicial matter of justification; since God has declared the believer to be righteous, acquitting Him of his sins, it is evident that the judge will not then accuse the one He has declared to be innocent.

c The second reason relates to the fact that Jesus Christ, who has been raised and exalted to the right hand of God, is ever present to intercede on behalf of believers (the elect).

52. In the context of the eschatological judgment, it becomes apparent that the Judge (God) is in full agreement with the defense attorney (Jesus Christ), and will never issue a guilty verdict against a believer.

53. Thus, His resurrection life is the believer’s guarantee that he will not face the wrath of God; this is viewed as the lesser thing in the a fortiori argument.

54. It is inconceivable that God would do the greater thing (sacrifice His only Son for His enemies to secure peace) and not do the lesser thing of providing a completed salvation for those that are now His friends.

5:11 And not only this, but we also exult in God through our Lord Jesus Christ, through whom we have now received the reconciliation.  {de, (cc) but, now, additionally--ouv (qn)--not--mo,noj (ab) being the only one, alone--avlla, (ch) in spite of the fact that our ultimate deliverance is still future--kai, (ab) adjunctive, also--kauca,omai (vppnnm1p) are boasting, note participle, present and ongoing--evn (pd) used to denote the object of boasting--o` qeo,j (n-dm-s) the God--dia, (pg) through, intermediate agent--o` ku,rioj (n-gm-s) lord, boss, master--evgw, (npg-1p) gen. of subordination--VIhsou/j Cristo,j (n-gm-s)--dia, (pg) through--o[j (aprgm-s) whom,=Jesus--nu/n (ab) now, at the present time--h` katallagh, (n-af-s) 4X, the reconciliation; the friendly relationship--lamba,nw (viaa--1p) we received}
Exposition vs. 11

1. The majority of interpreters have recognized that verse 11 serves as Paul’s conclusion to this section that began with verse 1.

2. He has provided a number of benefits that come to the one who has been justified by faith, which include the following:

a Peace with God, the cessation of all hostilities on the part of both parties.  Rom. 5:1,11

b An initial introduction and ongoing standing under grace; the believer now lives in the sphere of God’s grace as opposed to the previous sphere of God’s wrath.  Rom. 5:2

c An understanding of the place one’s sufferings play in terms of spiritual growth; the reality of real joy.  Rom. 5:3

d The subjective inner understanding and experience of God’s love for us.  Rom. 5:5

e The indwelling ministry of the Holy Spirit.  Rom. 5:5

f Future deliverance from the wrath of God.  Rom. 5:9

3. Verse 11 begins with a construction that Paul uses some five times in his writings, which is designed to contrast what follows with something that has been previously stated.  Rom. 5:3

4. In that verse, it is clear that in addition to exulting/boasting in the future hope of glory the adjusted believer also boasts/exults in his present sufferings.

5. The problem in verse 11 is that there is no finite verb in the construction (as there is on other places Paul uses this phrase), which leaves the interpreter to figure out Paul’s precise point of comparison.

6. While some seek to connect the participle exult with the idea of reconciliation, it is more naturally connected to the verb sw,|zw (sozo--we will be saved/delivered) in verse 10.

7. Thus, the progress is from the future reality of deliverance of God’s wrath to our present attitude regarding that future reality.

8. The sense of this is that the believer will not only be saved in the future but that he presently rejoices in his standing before God based on the cessation of hostilities by both parties.

9. The conjunction kai, (kai--also, indeed, even) is to be understood adverbially here and is correctly translated in the New American Standard version as also.
10. Although the participle is not a finite verb it functions as one in this context; the obvious reason for using the present participle is that it expresses ongoing action in the present time.

11. This is further confirmed by the use of the adverb nu/n (nun--now, at the present time) that is found in the last part of verse 11.

12. Paul has already stated that the believer boasts about two things; the first is the future hope of glorification (Rom. 5:2), and the second is the present aspect of suffering in time.  Rom. 5:3

13. The reason that the believer can view things correctly is that he is now able to see things from God’s viewpoint.

14. All good things that come to the believer come to him from the source of God Himself; thus, it is only appropriate that the believer focuses his mental attitude on the God that has provided such great blessings as reconciliation in time and the future hope of glory.

15. As some have observed, it may not be the case that every believer has his focus on these momentous matters; however, there is no doubt that this should be the reaction of those that have understood these matters.

16. There is also little doubt that believers can lose sight of these things under the pressures and testings of the angelic conflict; at that time it is appropriate to remember the blessings of peace with God and hope for the future.  James 1:2

17. When one contemplates the realities of the pre-salvation condition (enemies, hostile, helpless, ungodly, and without hope; Eph. 2:12), the work of God in Christ that overcame all obstacles to allow one to become a child of God, and the prospect of absolute security for the future, how could one not rejoice with great jubilation?  IPet. 1:6,8

18. The use of the present participle of kauca,omai (kauchaomai--boasting, exulting) indicates that this is what Paul considers the normative response to God’s deliverance in time and eternity.

19. This should serve to encourage any believers that may have been struggling under the temporal pressures that can often come to dominate one’s thinking.

20. When the believer becomes discouraged or depressed he should consider all that he has in Christ and focus his attention on those things; this is the corrective for worry, fear, and discouragement.

21. As with other usages of the verb kauca,omai (kauchaomai), the object of boasting or exultation is found in the prepositional phrase introduced by evn (en--in).

22. Although the believer can freely boast with regard to the matter of his future hope (Rom. 5:2b), that hope is based on the person and integrity of God; thus, God is understood to be the basis and source of all these blessings.

23. Although all these blessings come as a result of justification by faith, Paul is quite careful to focus the attention on the ultimate and intermediate source of these blessings.

24. The ultimate source is God (in whom the adjusted believer boasts) and the intermediate agent is Jesus Christ.

25. Paul consistently uses the Greek construction dia, (dia--through) with the genitive to refer to the place Jesus Christ occupies between God and man; the construction is one that emphasizes the intermediate agent.

26. It is through Jesus Christ (and Jesus Christ alone) that any man has peace with God (Rom. 5:1); this is because He stands as the only mediator between God and man.  ITim. 2:5

27. Thus, all happiness, boasting, and thanksgiving should be offered to God through Jesus Christ since He is the agent that has provided all things pertaining to salvation to mankind.  Rom. 5:21; Eph. 1:5; Phil. 1:11; Tit. 3:6; Heb. 13:21

28. In fact, all prayer is to be offered through Jesus Christ to God the Father; the Bible does not ever suggest that one should pray to the Holy Spirit but to the Father (Matt. 6:6,9; Eph. 3:14, 5:20) through/in the name of Jesus Christ our Lord.  Jn. 14:13, 15:16

29. Paul concludes this section with the reminder that the believer receives peace with God only through Jesus Christ.

30. All through this section, Paul has emphasized the active agent as God and the human part of this as being that of receiving; thus, he closes with the statement that we have received.
5:12 On this account, just as through one man the sin nature entered into the world, and spiritual death through the sin nature, as a consequence death spread to all men, on the basis of which (death) all sinned.  {dia, (pa) on account of, because of--ou-toj (apdan-s) this, antecedent?--w[sper (cs) used to mark similarity between two things; just as, even as; used to introduce protasis--dia, (pg) through, intermediate agent--ei-j (a-cgm-s) one--a;nqrwpoj (n-gm-s) man--h` a`marti,a (n-nf-s) the sin--eivj (pa) into--o` ko,smoj (n-am-s) the world--eivse,rcomai (viaa--3s) to enter into--kai, (ch) and--dia, (pg) through, intermediate agent--h` a`marti,a (n-gf-s) the sin nature--o` qa,natoj (n-nm-s) the death--

kai, (ab) even--ou[tw (ab) thus, so, introduces apodosis--eivj (pa) into--pa/j (a--am-p) all--a;nqrwpoj (n-am-p) men--o` qa,natoj (n-nm-s) the death--die,rcomai (viaa--3s) to go through, to penetrate, spread--evpi, (pd) used here to mark the basis for an action, because of which, on account of which--o[j (aprdn-s) spiritual death is the basis for sinning in all men, except Adam--pa/j (ap-nm-p) all men--a`marta,nw (viaa--3p) sinned}

Exposition vs. 12

1. As if the letter to the Roman church has not already been complicated enough (grammatically--long and involved sentences, exegetically--classification of various forms, and theologically), with verse 12 the reader is introduced to a whole new set of interpretive difficulties.

2. The history of the interpretation of this particular verse (which clearly introduces the section that extends to the end of chapter 5) is one of marked differences of opinion that have arisen on the basis of  grammatical, syntactical, and theological grounds.  

3. While some interpreters may seek to interpret this section only on the basis of grammar and syntax and others seek to interpret it based only on theological grounds, it is clear that both disciplines must be marshaled in order to arrive at the correct understanding.

4. One major question that must be addressed is the relationship that this section and the rest of the epistle; there are great differences of opinion as to whether this section is to be understood in terms of what has been previously stated, what will be stated, or if it serves as a transition between the two.

5. What is clearly evident is that the subjects of the first 11 verses (we) are not mentioned in this section, but are reintroduced as the subjects in Romans 6:1.

6. It is evident to the majority of interpreters that this section deals with two men (Adam and Christ), who are compared and contrasted throughout.

7. Several things are immediately obvious when one considers the vocabulary and grammar of this particular section.

a. Paul has dealt extensively with the matter of Gentile and Jewish sin (and the condemnation that sin brings) and the fact that God has revealed Himself as One that imputes righteousness and forgives sins.  Rom. 4:7-8

b. He has spoken of sin as existing (in fact, he has made it the basis for his condemnation in Romans 3:9,23), but has not provided any indication of how or when this became so, or why sin exists in the first place.

c. He has divided his condemnation into indictments of Gentiles and Jews, but now speaks in universal terms about all mankind.

8. Thus, this section should be understood as addressing the issue of why all men (except for Jesus Christ) became sinners in the first place, and how the One Man that was the exception to that reality provided the potential for salvation to all.

9. It also explains the continued existence of the sin nature following justification and reconciliation and sets the stage for Paul’s extended exposition regarding the issues that relate to Ph2 sanctification that begins in Romans 6:1.

10. Based on the foregoing observations, one should recognize the Romans 5:12-21 is somewhat of a parenthesis that is introduced to explain the underlying reason why universal and gratuitous salvation is necessary in the first place.

11. That reason is found in the theological realities that came from the fall of man, the formation of the genetic sin nature, and the subsequent reality of universal spiritual death.

12. The introductory phrase Dia. tou/to (Dia touto) is wrongly translated by the New American Standard as an inferential conjunction, but the phrase actually means on account of this.

a. The first issue is the antecedent of the near demonstrative adjective ou-toj (houtos--this) since it is not clearly defined.

b. The phrase is used at least three ways in the New Testament, with the most common usage being that of a logical connector; it indicates that the previous statement gives the reason for the following statement.  Matt. 14:2; Rom. 1:26

c. It is also used to provide a reason for something, but the reason is actually given later in the sentence (John mostly uses it this way).  Jn. 5:16, 8:47; Rom. 4:16

d. The third way it is used is as a discourse connector, which has no real English equivalent; it does not link two clauses or sentences in terms of one being the immediate reason for the other.  Matt. 12:31

e. Instead, it is used to introduce a new and important thought (or conclusion) that is generally connected to or advances the theme of the author.  Rom. 13:6

f. It may then be translated as based on what has been said to this point, I want to inform you of something that is germane to all this.
13. This would certainly seem to be the way it is used here, since there is no definitive connection to the first eleven verses of this chapter (in fact, the previous subjects we are not mentioned in this section), and no real reason is provided in the verses that follow.

14. The something important that Paul wants to explain here is the universal matter of sin and death and the universal potential of grace and life; the emphasis here is on how the action of a single individual can impact the entire world.

15. This emphasis is clearly seen in the repetition of the Greek noun eivj (heis--one), which is used twelve times in verses 12-21.

16. As will become evident, the comparison and contrast will be between the one man Adam and the One Man Jesus; all men stand in relation to one of these two men.

17. Paul continues in verse 12 by introducing a comparison, which some believe is never completed; the New American Standard version reflects this anacoluthon (lit. not following) by means of the dashes at the end of verse 12.

18. While others see this break as one that is completed in verse 18, the subject in verse 12 is the sin nature and spiritual death, but the thought of verse 18 focuses on the individual actions of Adam and Christ.

19. The subordinate conjunction w[sper (hosper--just as) is used to denote some similarity between an event or a state; it is used in the protasis of the comparison, while the adverb ou[twj (houtos--thus, so) is used to introduce the apodosis.

a. There are examples in the New Testament where w[sper (hosper--just as) is used only with the adverb ou[twj (houtos--thus, so).  Matt. 12:40; Lk. 17:24

b. The most common way that w[sper (hosper--just as) is used is with the adverb ou[twj (houtos--thus, so) and the conjunction kai, (kai--also, indeed, even).

c. In fact, in all places other than this passage Paul uses ou[twj kai. (houtos kai--so also) to complete the comparison.  Rom. 5:19,21,24

d. In verse 12, Paul reverses the order and uses the phrase kai. ou[twj (kai houtos--even so), which some interpreters conclude does not complete the thought introduced by w[sper (hosper).

e. However, the very presence of the adverb ou[twj (houtos) suggests that this phrase is intended to complete the comparison.

f. The difference in word order is due to the fact that the comparison is not exact as it is in other cases.

g. What Paul leaves out in this comparison is the logical fact that death spread to all mankind because all mankind is afflicted by the genetic sin nature; Paul never directly states that the sin nature spread to all men, but that has to be the logical missing link.

h. In verse 14 Paul argues that there is an evident universal effect (spiritual death) but leaves the reader to recognize that there must be a universal cause, which is a direct result of the sin nature in verse 12.

20. In this case, the protasis concerns itself with the one man (Adam) and his relationship to the matters of sin, death, and the world of men.

21. Some may question the fact that Adam is charged with the introduction of sin into the world since it was his wife Eve that actually committed the first sin.

a. However, there is some evidence in the Hebrew narrative that the two might have eaten almost simultaneously.  Gen. 3:6  “with her”

b. Secondly, the matter of delegated authority indicates that Adam was the authority over the woman and was responsible for her actions; Paul argues that the order of creation demonstrates something with respect to authority, and the responsibility of Adam as the authority.  ITim. 2:13

c. Lastly, the New Testament makes it plain that Eve ate because of the satanic deception while Adam ate without being deceived; Adam ate willingly and without coercion.  ITim. 2:14

d. There is no New Testament passage that ever places the responsibility for the fall on the woman; the responsibility is always attributed to Adam.  Rom. 5:12; ICor. 15:22

22. One of the key elements in the interpretation of this verse is the understanding of the articular noun a`marti,a (hamartia--sin); this is the first time in Romans that this noun has been used in the singular with the definite article.

23. The grammatical reason for this is that Paul is not dealing with the matter of sin in the abstract, or an act of sin; Paul here introduces the matter of the genetic sin nature, which will continue to be the subject through the next section dealing with the matter of Ph2 sanctification.

24. While Paul attributes the introduction of the sin nature into the world of men to Adam, he does not provide an explanation of how the sin nature came to exist; rather, he simply states that the original sin of Adam (called transgression in verse 17) somehow brought death to all men.

25. This has led to a number of false teachings with regard to the matter of sin, original sin, the sin nature, and the matter of spiritual death.

a. Some teach that Adam is the federal head of the human race and that anything that happened to Adam also happened to his progeny (presumed to be present in him); thus, when Adam sinned, all those future descendants sinned with him.

b. However, Paul clearly states that Adam’s progeny did not sin like Adam did; the erroneous idea that all men committed the same sin with Adam is refuted immediately by verse 14.

c. A second related, but equally erroneous view is that Adam’s sin was charged to all mankind; thus, Adam’s sin is imputed to those that are not actually guilty of that sin.

d. This is easily refuted by the fact that a just God would not charge an innocent man with a crime that he did not commit.  Gen. 18:25; Ezek. 18:20

e. As Conner has put it so well, “As to a theory, then, that will explain how we are guilty of Adam's sin, we need no such theory for the simple reason that we have no such guilt. Guilt is a personal matter and is not possible apart from a personal agent who is morally responsible.”

26. The mechanic for the introduction of the sin nature into the world of men is not difficult to understand.

a. When Adam sinned, his sin was charged to him; it was imputed to the body/flesh that produced it.

b. At this point, his sinless flesh became sinful flesh; this resulted in a genetic alteration that eventuated in the formation of the sinful nature.

c. It was at this point that Adam died spiritually; Paul directly states that spiritual death comes through the sin nature. 

d. His sinful fleshly nature was then transmitted genetically to his offspring, each of whom is possessed of a sin nature and judged with spiritual death at birth.

27. When Paul has used the Greek noun ko,smoj (kosmos--world) in Romans it has either referred to the world of the physical creation (Rom. 1:20, 4:13) or to the inhabitants of that world.  Rom. 1:8, 3:6

28. In this case, Paul is using it in the latter sense to refer to the inhabitants of the world; it should be understood in its universal sense to refer to all mankind.

29. Paul next states that this sinful nature was the source of spiritual death; in other words, it was not the sin of Adam that immediately caused spiritual death, it was the formation and possession of a sinful nature that brought spiritual death.

30. Just as the sin nature was the immediate consequence of Adam’s sin of eating the fruit, so the matter of spiritual death was the direct consequence of the genetic sin nature.

31. Therefore, the sin of Adam is the remote cause, the imputation of which to his body resulted in the formation of the genetic sin nature, which is the proximate cause of spiritual death.

32. Thus, logically and consistently, when God finds a genetic sin nature (which all men possess from the point of physical birth) He judges that nature just as He judged Adam’s sin nature--with spiritual death.

33. Paul has only used the Greek noun qa,natoj (thanatos--death) once in Romans to this point; he used it without the article to denote the just penalty for sin.  Rom. 1:32

34. However, he now begins to use the term consistently with the definite article, which deals with the specific matter of spiritual death--separation and alienation from God.  Rom. 5:10,12,14

35. This accounts for the reason why all mankind comes into this world as a facsimile of fallen Adam; every baby that possesses a genetic sin nature and comes into this physical life is spiritually dead.  Job 15:14; Ps. 51:5, 58:3; Eph. 2:3

36. That fact will eventually result in his physical death (Heb. 9:27) whether he makes the salvation adjustment or not; if that state is perpetuated to physical death, it results in eternal death, from which there is no recovery.  Rev. 20:14

37. While the primary emphasis is on the matter of spiritual death, one cannot effectively separate the concept of physical death from that of spiritual death (the two are inseparably connected).

38. As addressed above, the phrase kai. ou[twj (kai houtos--even so) completes the comparison that was introduced by the conjunction w[sper (hosper--just as) found earlier in verse 12.

39. However, the comparison is not exact in that Paul leaves out the intermediate step of the sin nature being passed to all men and simply deals with the result of that, which is spiritual death.

40. It should be evident that Paul has not explained the connection between the sin of Adam and the sins of his progeny, but he has clearly stated that sin (the sin nature) is the direct basis of spiritual death.

41. The verb he uses is die,rcomai (dierchomai--to go through), which personifies spiritual death as moving through (eventually permeating and affecting) all mankind.

42. The implication is that no man escapes the power of spiritual death since no man can effectively escape the power of sin (the sin nature).

43. The final phrase is generally recognized as being the most difficult in this verse and there are numerous ways in which it has been explained.

44. Without dealing with all of them, the most common has been to take the prepositional phrase evfV w-| (eph ho--upon which) in a causal sense; this leads to the translation that the New American Standard and many versions use--because of which.

45. That translation parses the relative pronoun o[j (hos--who, which) as a neuter form; the problem is that the dative form of that pronoun is identical in the masculine and the neuter form.

46. There is a clear masculine antecedent in the noun qa,natoj (thanatos--death) and the preposition evpi, (epi--on, upon) is also used to denote the basis for something, the ground or reason that something occurs.

47. In this case, spiritual death is the basis or reason why all sinned; since all men are born spiritually dead by virtue of the possession of the genetic sin nature, the natural and logical result is that they have and will all commit personal sin.

48. This is where so many interpreters get it wrong; people do not die spiritually because they sin, people sin because they are spiritually dead from birth by virtue of the fact that each one possesses a sinful nature.

49. Some interpreters translate the prepositional phrase as the New American Standard does (many in fact) and give it a causal sense; however, this translation indicates that death spread to all men based on the fact that they all sinned.

50. This is theologically untenable since that would mean that people do not die spiritually until such time as they commit their first sin; that not only flies in the face of orthodoxy, it is in conflict with passages that indicate that sin is inherited from birth.  Job 15:14; Ps. 51:5, 58:3

51. Still others go farther afield and take the verse to mean that all sinned when Adam sinned, charging the entire human race with a sin that none but Adam committed.

52. This would be a complete travesty of justice by any normal standard, and there is no verse to document the speculative doctrine that Adam’s sin must be imputed/charged to every person in order to render them spiritually dead.

53. As Moo has rightly observed, the matter of individual sinning is out of place in this context; to assert that each person dies because each person sins is foreign to the clear context that deals with one man bringing condemnation on all people.
  Rom. 5:17-19

54. Additionally, the argument Paul will advance is that the actions of two men (Adam and Christ) are the basis for everyone’s status (two divisions of mankind), not the individual actions of the individual person.

55. Men are not condemned because they sin, they are condemned by virtue of Adam’s transgression that introduced the sin nature and spiritual death; similarly, men are not declared righteous by virtue of their actions, they are declared righteous be virtue of the work of Christ.  Rom. 5:19

5:13 for until the Law sin was in the world, but sin is not imputed when there is no law.  {ga,r (cs) explanatory--a;cri (pg) marks continuity of time, up to a point, until--no,moj (n-gm-s) law, the Law-- a`marti,a (n-nf-s) sin, not the sin nature, sin as a function, personal sin--eivmi, (viia--3s) was, existed--evn (pd)--ko,smoj (n-dm-s) world--de, (ch) but, now, however--a`marti,a (n-nf-s)--ouv (qn)--evlloge,w (vipp--3s) commercial t.t. to charge to someone’s account, to impute--mh, (qn) not--eivmi, (vppagm-s) genitive abs. normally temporal, while or when; can have conditional force, “if there is no law”--no,moj (n-gm-s) a law}
5:14 Nevertheless death reigned from Adam until Moses, even over those who had not sinned in the likeness of the offense of Adam, who is a type of Him who was to come.  {avlla, (ch) in contrast to above--basileu,w (viaa--3s) to rule as king, to reign--o` qa,natoj (n-nm-s) spiritual death, but manifested in physical death--avpo, (pg) from--VAda,m (n-gm-s)--me,cri (pg) as far as, until, no real difference from achri above--Mwu?sh/j (n-gm-s)--kai, (ab) ascensive, even--evpi (pa) upon, over--o` (damp+) the ones--mh, (qn) not--a`marta,nw (vpaaam-p) having sinned--evpi, (pd) on, on the basis of--to, o`moi,wma   (n-dn-s) 6X, similar in image or appearance, in a similar way--h` para,basij (n-gf-s) lit. a stepping aside, willful transgression--VAda,m (n-gm-s) gen. of producer--o[j (aprnm-s) who, Adam--eivmi, (vipa--3s) is--tu,poj (n-nm-s) 15X, a mark, model, pattern, type--o` (dgms+) me,llw (vppagm-s) the Coming One}

Exposition vs. 13-14

1. These two verses have formed significant problems in interpretation since Paul appears to break off his thought from verse 12 and insert an explanation regarding the matter of all men sinning.

2. This is reflected in a number of translations (including the New American Standard), which place a dash at the end of verse 12 to indicate a break in thought.

3. It was his last assertion that all sinned that has to be explained; the logical question is how all could sin if there was no law prior to the time of Moses that could be broken?

4. Thus, in these two verses Paul will clarify the issues that arise related to the existence of the Mosaic Law, the sin nature, personal sins, and spiritual death.

5. Paul obviously wants to clarify his last assertion in verse 12 about all men sinning; he does not want to leave the reader with the conclusion that spiritual death is the result of personal sinning.

6. The flow of his argument here is not difficult to follow since Paul really only makes three assertions in these two verses; the first is that sin existed prior to the giving of the Mosaic Law.

7. In this case Paul does not use the definite article with the noun a`marti,a (hamartia--sin) and is not referring to the sin nature but rather to personal sins committed by those that lived prior to the giving of the Mosaic Law in 1445 BC.

8. He has already stated that the sin nature came into existence through Adam, and that the immediate and consistent result of having a sin nature is spiritual death.

9. Since the sin nature is passed on genetically to Adam’s progeny so was the spiritual death that results by virtue of possessing a sin nature.

10. Paul’s final assertion in verse 12 is that all men sin universally because they are born with a sin nature and come into this world in the realm of spiritual death.  Eph. 2:1ff

11. However, Paul’s assertion that all people have sinned (at the end of verse 12) might be subject to an objection since Paul has already stated in Romans that without a legal code there can be no transgression; one cannot violate a law that does not exist!  Rom. 4:15

12. Thus, one might argue that until the giving of the Mosaic Law there could be no transgression against God since there were no specific laws to break.

13. If one cannot violate a commandment that does not exist, then the logical assumption would be that prior to the Mosaic Law there was no sin/transgression/violation.

14. The use of the Greek verb evlloge,w (ellogeo), which is a commercial term that means to charge one with an obligation or to charge one’s account, indicates that God cannot charge one with the violation of a non-existent law.

15. This might lead one to the conclusion that God did not recognize or deal with sin prior to the giving of the Mosaic Law; however, that would easily be refuted by the study of Genesis and the various judgments God leveled on sins.  Gen. 4:10-15, 6:1-2,5-6, 19:13,24-25

16. Thus, one should not understand this statement to mean that sin did not exist prior to the Law or that prior to the Law sin was somehow exempted from God’s judgment.

17. At this point many interpreters lose sight of what Paul is saying and begin to argue that the sin for which all are condemned is the sin of Adam in the garden and not their own personal sins.

18. The emphasis on Adam’s original sin has clouded the understanding of this section and has caused many to miss the obvious point that Paul just clearly stated; spiritual death comes to men through the agency of the genetic sin nature.

19. While there is a link between the original sin of Adam, which resulted in the formation of the sin nature and spiritual death, the sin of Adam is the remote cause with the sin nature being the proximate cause.

20. While all men have inherited a genetic sin nature, all men are certainly not guilty of the unique sin that Adam committed in the garden.

21. Paul makes it quite clear in verse 14 that mankind is not imputed with Adam’s sin (their sins are not like his), but spiritual death was still a reality prior to the giving of the Mosaic Law.

22. Adam’s sin was unique and was not charged to anyone but Adam; however, the sin nature is not unique to Adam and is a universal reality among mankind from the time of the fall.

23. In spite of the fact that there was no revelation with regard to a moral/legal code (which theoretically might suggest that there was no sin) Paul asserts that there was a universal reign of spiritual death over all mankind.

24. The logic is that for there to be a universal rule of spiritual death (the Greek noun qa,natoj thanatos--death is used with the definite article as it was in verse 12) there had to be a universal cause that was present among all men.

25. The universal cause does not have to do with anyone’s personal sin or sins; the universal cause is the genetic sin nature that produces spiritual death, and from which personal sins flow.

26. While the emphasis is on the reality of spiritual death, the most recognizable, visible manifestation of death comes when men die physically.

27. The prepositional phrase that follows, even over those who had not sinned… is to be understood as referring to the same group mentioned in the first part of verse 14--those living between Adam and Moses.

28. Paul states that in spite of the fact that those people who lived between Adam and Moses did not commit a transgression like Adam did, they were still subject to spiritual and physical death.

29. One thing that is in view here is a distinction between the matter of sin and the matter of transgression; sin is the more general term while transgression involves the willful rejection of a previously revealed command.

30. Paul points out that Adam’s sin was one of willful transgression of a specific command; while the sins of those living prior to the Mosaic Law did not have this character, they were still violations of God’s righteousness and were judged with death.

31. The point of all this is that there did not have to be revealed commands that men disregarded for death to result; sin and death were the universal ruling powers even before the Mosaic Law was in place.

32. The concluding statement of verse 14 introduces the real emphasis of this section, which is the comparison of Adam with Jesus Christ.

33. The Greek noun tu,poj (tupos--type) denotes a mark made from some pressure or blow, and secondarily to the impression left behind.

34. It is used here (and in other places) to refer to the matter of typology, which is valid biblical discipline that arises from the following realities.

a. The general relationship between the Old Testament and the New Testament is the first reason for considering the matter of typology.

b. Most theologians recognize that there is a very real unity between the two Testaments; both the Old Testament and the New Testament are parts of God’s revelation.

c. Jesus Christ certainly recognized a typological connection between His life and ministry and the entire Old Testament.  Lk. 24:25-27; Jn. 5:39,46

d. Another significant reason that documents the reality of typology is the very language that is used in the New Testament with regard to the Old Testament; there are at least seven different words used that indicate that the Old Testament contains types.  Rom. 5:14 “type”; Heb. 8:5 “copy and shadow”

35. Theologically a type signifies the preordained representative relationship that certain persons, events and institutions in the Old Testament bear to some corresponding person, event, or institution of the New Testament.

36. In this verse, Paul asserts that Adam was a type of Christ, who is identified from the perspective of Adam as the coming One.
37. The correspondence is not difficult to grasp; Paul has already stated the universal impact that the work of Adam had on mankind, which prefigured the universal impact that the work of Christ would have for mankind.

38. Although Adam’s sin resulted in the condemnation of all mankind, Paul will contrast his action with the work of Christ, which makes justification possible for all mankind.

5:15 But the free gift is not like the transgression. For if by the transgression of the one the many died, how much more did the grace of God and the gift by the grace of the one Man, Jesus Christ, abound to the many.  {avlla, (cc) strong advers. but--ouv (qn) not--w`j (cs) as, like--to. para,ptwma    (n-nn-s) a false step, transgression, trespass--ou[tw (ab) thus, so--kai, (ab) adjunctive, also--to. ca,risma (n-nn-s) a gift of grace, a gift one does not earn or deserve--ga,r (cs) for--eiv (cs) if, introduces first class condition--to. para,ptwma (n-dn-s) false step, offense; dative of means, by means of--o` ei-j (apcgm-s) of the one, Adam; subjective gen.--o` polu,j (ap-nm-p) the many--avpoqnh,|skw (viaa--3p) died--polu,j (ap-dn-s) much--ma/llon (abm) comparative, more, rather--h` ca,rij (n-nf-s) the grace--o` qeo,j (n-gm-s) source--kai, (cc) and--h` dwrea, (n-nf-s) that which is given as a gift, freely given--evn (pd) by or through--ca,rij (n-df-s) grace-- o` (ddfs) which gift, not translated in New American Standard--o` ei-j (a-cgm-s) the one--a;nqrwpoj (n-gm-s) man--VIhsou/j Cristo,j (n-gm-s) apposition to man--eivj (pa) into--o` polu,j (ap-am-p) the many--perisseu,w (viaa--3s) to be present in abundance, overflow, abound}

Exposition vs. 15

1. In verses 15-21 Paul will begin to elaborate on his statement at the end of verse 14 regarding the fact that Adam was a type of Christ.

2. Both Adam and Christ stand as the heads of two distinct segments of humanity; one group in Adam are subject to the rule of the sin nature and spiritual death, while the group in Christ are the recipients of grace, justification, and life.
3. Although Paul will deal with the matter of Adam being a type of Christ, which normally focuses on similarities between the two, he will largely deal with the comparison between the two in terms of the contrasts.

4. One clear purpose for this contrast is to emphasize the fact that what the sin of Adam got mankind into (sin nature, spiritual death, condemnation) is reversed by the work of Christ, which effectively deals with the sin nature, removes spiritual death and God’s wrath.

5. In the final 7 verses of this chapter Paul will make seven comparisons (contrasts); six contrasts are between Adam and Christ, while the seventh deals with the contrast between sin and grace.  Rom. 5:20

6. Paul begins his first contrast in verse 15 with the adversative conjunction avlla, (alla-but, nevertheless) to indicate that the typological relationship between Adam and Christ is not one of similarity but one of differences.

7. In verses 15 and 16 Paul introduces two distinct contrasts between Adam and Christ, which are both introduced by the phrase ouvc w`j (ouch hos--not as, not like).

8. The first contrast in verse 15 is between the free gift and the transgression; the word order in the New American Standard reverses the actual word order of the Greek, which places the transgression of Adam at the beginning of the statement (thus, emphasizing it).

9. The term translated by the English transgression is a noun that Paul has used only once before in Romans and has a different nuance than the previous two words he has used for sin.  Rom. 4:25

a. The term a`marti,a (hamartia--sin) is the most general term for sin; it means to miss the mark and can range from an involuntary failure to a serious and willful offense against God.

b. The other term Paul has used for Adam’s original sin is para,basij (parabasis), which means to willingly and knowingly deviate from an established boundary or law; the English term transgression is a good translation.

10. The term Paul uses here is para,ptwma (paraptoma), which uses the imagery of making a false step so as to lose one’s footing; it refers to a violation of moral standards and is the perfect term for the fall from righteousness.

11. Adam’s fall from righteousness is contrasted with the free gift, which Paul normally uses to refer to the gift of salvation; in this case it encompasses the grace of God in sending His Son, the work of Christ on the cross regarding sins, and the end potential of imputation of righteousness by faith that becomes available to all men.

12. Some interpreters seek to focus on the work of Christ as a gift of grace, while others focus on the free gift of justification by faith; however, the two are inseparable since there is no gratituitous salvation apart from the obedience of Jesus Christ.

13. Paul elaborates on his first assertion in verse 15 by following it with a conditional clause that is in the first class; this means that the statement is either true or to be taken as true for the sake of the argument.

14. In this case, the assertion is true; the many did suffer spiritual death by virtue of Adam’s fall from righteousness.

15. While Paul has mentioned Adam explicitly in verse 14, for most of this section he is referred to by the more generic terms the one/one man.  Rom. 5:12,15,16,17,18,19

16. At this point, Paul does not concern himself with the intermediate step (the formation of the sin nature and the spiritual death that came from it), but rather skips from the action of Adam in the garden to the universal results.

17. Paul uses the term polu,j (polus--great, much, many) with the definite article (the many) first to contrast with the idea of the one; this is based on the fact that he wants to focus on the action of one man and its disproportionate impact on all mankind

18. The many is a term that simply means a great number; how extensive a number is in view must be determined by context.

19. In the protasis of verse 15 it is clear that the many means all; this is documented by the fact that Paul has already stated that sin and death are universal.  Rom. 5:12,18
20. The use of the aorist form of avpoqnh,|skw (apothnesko--died) should not be taken to mean that the many died when Adam died; rather, he uses it to denote the universal reality of spiritual death, separation and alienation from God that come to all men via the genetic sin nature.

21. Paul once again uses a fortiori reasoning (with greater force) to emphasize the fact that what comes to mankind through Christ is just as certain (but far more impressive) as that which comes to them through Adam.

22. The grace gift introduced at the beginning of verse 15 is defined by a number of terms in this verse and in the verse that follow that are designed to impress the reader with the impressive nature of the matter of gratuitous justification by faith and how it came to mankind.

23. These terms include ca,rij (charis--grace), dwrea, (dorea--gift), perisseu,w (perisseuo--abounded, overflowed), and their cognates, which are found in the verses that follow.
24. Paul continues to use these terms (and their cognates) and various combinations of them to emphasize that undeserved and unmerited nature of the salvation that God freely provides for all.
25. Although some interpreters (Moo and others) seek to identify the ca,risma (charisma--grace gift) as the work of Christ, that is incorrect for a couple of reasons.
a. This suggests that there is a parallel construction between the two statements, which there is not; the subject of the first portion is the many, while the subject of the second statement is the grace of God and the gift…
b. In verse 17, Paul relates the gift to the matter of righteousness; in Romans 6:23 he states that the free gift is eternal life.

c. However, that is not to say that the work of Christ regarding sins is not critical to the matter of gratuitous justification by faith, it is to say that it is not the specific emphasis here.
26. The first reality that must be addressed is that the grace of God functioned toward mankind when mankind was spiritually dead and unable to do anything to address or remedy that situation.

a. Grace is defined as the exhibition of goodwill by an overt act of favor or kindness.

b. The word may include the fact that the recipient does not deserve the kindness or act of goodwill; grace is not based on the merit of the one receiving it.

c. Therefore, grace denotes the mental willingness to bestow overt blessings on those whose status or condition is such that they do not deserve the favor they are being shown.

27. The Bible makes it plain that the initial action with respect to the salvation of man was a matter of the grace of God as He initiated the process of salvation by sending His Son.  Jn. 3:16; Tit. 2:11
28. The second portion of the compound subject is the gift by grace; the Greek term dwrea, (dorea) denotes that which is freely given to another without any cost or payment.
29. Paul goes on to state that the free gift is consistent with the principle of grace and that the said gift by grace came to mankind on the basis of the One man, Jesus Christ.
30. As Godet has observed, “the relationship of solidarity and fraternity between Christ and the human race is strongly emphasized in the phrase of the One man.”

31. The humanity of Jesus Christ is emphasized in many places, but here the matter of His true humanity relates to the Old Testament doctrine of the kinsman redeemer.  Lev. 25:47ff
a. Jesus Christ perfectly fulfills the four things that are required for one to act as the kinsman redeemer.

b. He became our kinsman according to the flesh through the incarnation, providing Him the necessary blood relationship with mankind.  Jn. 1:1,14; Rom. 8:3; Phil. 2:7; Heb. 2:17, 4:15

c. Therefore, He is the nearest kinsman that is free from the debt of sin that all men face (Rom. 3:9, 11:32; Gal. 3:22) by virtue of the virgin birth and His sinless life.  Jn. 8:46; Acts 3:14; Heb. 4:15, 7:26; IPet. 2:22; IJn. 3:5

d. He was willing to pay the ransom price that was demanded in order to free those that were in bondage.  Isa. 53:10; Mk. 10:45; Jn. 1:29, 6:38; Matt. 26: 39ff; Tit. 2:14

e. He was able to pay the required price since He Himself was not burdened with sin or its penalty of death, and resided outside the slave market of sin.  Rom. 8:3; ICor. 7:23; IICor. 5:21; Rev. 5:9

32. Additionally, Paul brings forth the matter of the grace of our Lord Jesus Christ, which is explained in II Corinthians in terms of the hypostatic union and kenosis in a context that deals with grace giving.  IICor. 8:9

a. Though He was rich refers to the wealth of the attributes of deity, and the fact that, as God, He owned all things.  Jn. 17:5; Ps. 50:12

b. He became poor refers to the period of the incarnation, when the deity of God the Son was united with the sinless humanity of Jesus the man.  

c. The doctrine of kenosis teaches that Jesus Christ voluntarily restricted the independent use of His divine attributes in compliance with the Father's plan for the First Advent.

d. This means that Jesus Christ did not use the attributes of His divine nature to benefit Himself, to provide for Himself, to glorify Himself, or to act independently of the will of His Father.

e. His humiliation (as it is referred to theologically) demonstrates His willingness to give of Himself, never drawing on the wealth of the Divine attributes to benefit Himself during His life on earth.  Phil. 2:5-8

f. You through His poverty might become rich is a reference to the wealth of Divine glory that the believer can share via Divine good production in the realm of finances, and the SG3 that will come to those that so apply.  IPet. 5:1,4

33. Paul concludes verse 15 with the statement that the compound subjects the grace of God and the free gift that come through One man abounded to the many.
34. The argument is that if the sin of Adam, which resulted in the spiritual death of all mankind (via the agency of the sin nature), affected all mankind for the worse, how much more will the free gift of salvation overflow and affect all mankind for the better.
35. While the only ones who benefit from the free gift of salvation are those that actually exercise faith, the universal nature of salvation is emphasized here; it is available to all mankind in spite of the reality of spiritual death.

36. The reasoning is that if Adam’s sin (viewed as the lesser thing) resulted in the spiritual death of all mankind, how much more will the combined grace of God and sacrifice of Christ be able to save all who are spiritually dead!!

37. Thus, the grace of God in salvation is greater than the reality of spiritual death; it is able to conquer spiritual death by means of the imputation of righteousness and life.
5:16 The gift is not like that which came through the one who sinned; for on the one hand the judgment arose from one transgression resulting in condemnation, but on the other hand the free gift arose from many transgressions resulting in justification.  {kai, (cc) and, not translated--ouv (qn) not --w`j (cs) as, like--dia, (pg) through--ei-j (apcgm-s) one, equivalent to the one, Adam--a`marta,nw (vpaagm-s) having sinned--to, dw,rhma (n-nn-s) 2X, that which has been given, a gift or present--ga,r (cs) explanatory--me,n (cs) on the one hand--to, kri,ma (n-nn-s) the content or decision of a judge, judgment, verdict--evk (pg) from the source--ei-j (apcgn-s) of one--supply transgression from the end of this verse--eivj (pa) into; leading to, resulting in-- kata,krima (n-an-s) 3X, condemnation, includes the verdict and its execution--de, (ch) but on the other hand--to, ca,risma (n-nn-s) the grace gift--evk (pg) from the source of--polu,j (a--gn-p) many--para,ptwma (n-gn-p) offenses, a false step--eivj (pa) into, leading to, resulting in--dikai,wma (n-an-s) 10X, an act of righteousness; acquital, justification}

Exposition vs. 16

1. Verse 16 is structured much like verse 15; both begin with an initial declaration, which is followed by a more thorough explanation.
2. Although it is not reflected in the English word order, Paul continues to place the action and consequences of Adam forward in each sentence for emphasis.
3. Although some interpreters seek to translate the initial statement of both verses as questions, there is nothing in the context that would indicate that these are not assertions.
4. The first comparison in verse 15 emphasized the contrast between Adam and Jesus Christ as being one of degree; Paul asserts that the grace of God and the work of Jesus Christ is superior to the work of Adam in every way (much more).

5. Verse 16 continues the comparison but emphasizes the result or consequence; it is clear that the sin of Adam led to condemnation, while the gift of God results in justification.

6. Many have observed the truncated nature of the initial statement of verse 16, which is generally reflected in most translations by the addition of some explanatory phrase.
7. The New American Standard translation reflects this and supplies that which came (i.e. the condemnation) in order to complete the thought and make the contrast obvious.

8. As with verse 15, Paul moves on to explain the contrast between the results of Adam’s sin; however, in verse 16 he does not use the a fortiori form but rather uses a more common construction to express a contrast.
9. The Greek particle me,n (men--now, on the one hand) is frequently paired with the conjunction de, (de--but, now, on the other hand); the two are used together to express contrasting truths.
10. Paul once again stresses the importance of the act of the one man (Adam), which he indicates was met with judgment; the Greek noun kri,ma (krima) denotes the content of a deliberative process on the part of a judge, the legal verdict.
11. The judgment in view is the judgment of God by which he judges Adam’s sin and imputes it to his flesh, producing the genetic aberration known as the sin nature.

12. Paul then moves on to say that said judgment led to or resulted in condemnation; the noun kata,krima (katakrima) deals with the execution of the sentence, which led to condemnation or doom for the entire human race.

13. While Paul does not elaborate, it is clear from verse 12 that the genetic sin nature is the intermediate agent between Adam’s sin and spiritual death.

14. Thus, all that possess a genetic sin nature from Adam are doomed to spiritual death from the moment of birth.

15. There is another contrast within verse 16 that focuses on the contrast between the one sin of the one man and the many sins that arose from the reality of the sin nature and spiritual death.
16. While the one sin brought universal condemnation, the many sins borne by Christ are the basis for the free gift of justification.

17. Paul has effectively noted the power of the one sin of Adam to produce spiritual devastation on the entire human race; based on that one might be tempted to believe that many sins would form an insurmountable obstacle to salvation since they would most logically result in far more severe condemnation.
18. Rather than being an impediment to the grace of God, the many sins serve to point out the power of grace to triumph in a situation that would seem to be beyond repair; God’s grace is clearly greater than sin!
19. Thus, Adam’s sin, spiritual death, the sin nature, and the many personal sins that arose out of these realities do not have the final say; the grace of God in Christ is superior to all that and can reverse spiritual death with spiritual life by means of justification by faith.
20. Paul then moves on to contrast the results of Adam’s sin (condemnation, spiritual death for all mankind) with the matter of gratituitous salvation that flows from the grace of God and the work of Christ.
21. In this case, the Greek noun ca,risma (charisma--grace gift) focuses more on the act of grace giving (both of God and Jesus Christ) that leads to the potential for justification (although the three are inseparable).

22. Although the Greek noun dikai,wma (dikaioma) normally refers to a righteous requirement or regulation (Lk. 1:6; Rom. 1:32, 2:26), in this case it should be understood to mean God’s action of declaring the sinner to be righteous.
5:17 For if by the transgression of the one, death reigned through the one, much more those who receive the abundance of grace and of the gift of righteousness will reign in life through the One, Jesus Christ.  {ga,r (cs) for--eiv (cs) hypothetical, if; 1st class condition--to, para,ptwma (n-dn-s) misstep, fall; the sin of Adam--o` ei-j (apcgm-s) of the one man--o` qa,natoj (n-nm-s) spiritual death-- basileu,w (viaa--3s) to rule as king, to reign--dia, (pg) through--o` ei-j (apcgm-s) the one man--polu,j (ap-dn-s) great, much, many--ma/llon (abm) comparative of mala--o` (dnmp+) lamba,nw (vppanm-p) lit. the ones having received--h` perissei,a (n-af-s) that which is beyond what is needed, surplus, abundance--h` ca,rij (n-gf-s) of grace; attributed gen. abundant grace--kai, (cc)--h` dwrea, (n-gf-s) the free gift--h` dikaiosu,nh (n-gf-s) gen. of appostion, the gift is righteousness from God--basileu,w (vifa--3p) will rule as kings--evn (pd) en the sphere or realm--zwh, (n-df-s) life, spiritual life--dia, (pg) intermediate agent--o` ei-j (apcgm-s) the one man--VIhsou/j Cristo,j (n-gm-s) gen. of apposition, Jesus Christ}

Exposition vs. 17

1. Verse 17 is constructed much like the explanation of verse 15; it begins with an explanatory conjunction, is followed by a first class condition, and concludes with an a fortiori construction.
2. The explanatory conjunction ga,r (gar--for, because, since) reaches back to verse 14, where the subject of the reign of spiritual death was first introduced.

3. Paul has already made it plain that the sin of Adam caused the reign of spiritual death from the time of Adam to Moses; he has gone on to note that it was not limited to that period of time, but became a universal fact for all mankind.

4. The first class condition, which is presumed as true for the sake of the argument, is again actually true; spiritual death reigned over all mankind because of the initial sin of Adam.

5. Again, Paul does not concern himself with the intermediate step that involved the formation of the sin nature, out of which spiritual death arose.

6. Rather, he continues to focus on the individual action of the one man (Adam) in order to contrast that with what comes through the gracious work of Christ.

7. The particulars of the first class condition do not introduce any new information, but are identified as follows.

a. The one man, who is mentioned twice for the sake of emphasis is Adam.

b. The transgression refers to Adam’s sin in the garden, which became the basis of spiritual death when it was imputed to his body and the sin nature was formed.  Rom. 5:12
c. The death is spiritual death as it has been consistently throughout this section of Romans.

d. The fact that spiritual death reigned deals with the unbroken and universal impact that the fall of Adam had on the rest of the human race.

e. Although it is not mentioned until later in this chapter, it was in the sphere of spiritual death that the sin nature exercises its universal rule over all mankind.  Rom. 5:21

8. Although some desire to classify the aorist verb basileu,w (basileuo--reigned, ruled) as ingressive, it is more naturally to be understood as a constative aorist.

9. The ingressive aorist deals with the beginning or inception of an action and while it is true that spiritual death began its reign through Adam, the emphasis here is on its universal and timeless nature.

10. In this case, the constative aorist approaches the meaning of the perfect tense; the reign of spiritual death began with Adam and the results continue to exist throughout human history.

11. The first part of this verse also serves to confirm the interpretation of verse 15; the many died is now replaced with the more dramatic picture of the universal reign of the tyrant death over Adam’s posterity.

12. The first portion of this verse (as with all matters pertaining to humanity and its position in Adam) is inescapable; as Moo has observed the matter of the sin nature and spiritual death very much has the character of fate.

13. Every human being is born into his position in Adam apart from any choice or action; in short, there is nothing anyone can do to avoid falling under the inevitable rule of spiritual death, which begins for all at the point of physical birth.

14. Although this is quite depressing from the human viewpoint, Paul’s intention is to encourage all by demonstrating that the action of Adam (while inevitably condemning and killing all) is not the final word.

15. As in verse 15, Paul introduces his a fortiori argument with the phrase polu,j ma/llon (polus mallon--much more, by how much more), which introduces a comparison of degree.
16. As previously noted in other comparisons, this comparison is not a direct one; if such were the case one would expect a sentence like, if death reigned through the one, how much more will life reign through Jesus Christ.
17. However, that might tempt some to adopt a position of universal salvation, with the same inevitable idea that life is fated to man just as death was.

18. However, Paul will make it plain in the apodosis of verse 17 that the matter of spiritual life is volitional; life does not come to all men universally but only to those who receive the abundance of grace…
19. Therefore, while Paul has been making universal statements regarding the comparison between Adam and Christ, this important qualification removes any doubt that righteousness and life are only for those that respond to God with faith in Christ.  Jn. 1:12

20. What Paul has been emphasizing (and continues to emphasize in verse 17b) is the one real point of similarity between Adam and Jesus Christ, which is the fact that the action of one man determines the status of many.
21. This is seen in the Greek by the repetition of the phrase dia. tou/ e`no,j (dia tou henos--through the one man) in both the protasis and apodosis of this verse.

22. The a fortiori arguments serve to emphasize that the nature of the grace of God, the work of Christ, and the matter of gratuitous justification dramatically supersede the nature of Adam’s sin and its consequences.

23. The effective and superior nature of the grace of God in Christ is seen in that it not only replaces the reign of spiritual death with spiritual life, it contains the promise that those who avail themselves of the free gift of salvation will reign as kings.

24. The Greek construction emphasizes that what believers receive is the abundance of grace; the Geek noun perissei,a (perisseia) denotes that which is beyond what is normal or even expected.
25. The excessive nature of grace is seen in the fact that it not only can cancel the reign of spiritual death and replace it with life, it also provides promise for continued blessing in the future and final deliverance from God’s wrath.
26. The phrase the gift of righteousness should be understood in the sense that the genitive term righteousness is in apposition to the term gift; thus, the gift is the subject of Paul’s gospel--righteousness from God.  Rom. 1:17, 3:21,22

27. The verb basileu,w (basileuo--rule, reign) is found in the future tense, which has led many to see an eschatological emphasis since that is normally the way the future tense is understood.  

28. Paul used the term life in the earlier part of Romans and that reference was clearly to the eschatological promise of life.  Rom. 2:7

29. While it is true that believers are now the recipients of new life, the full manifestation of that life in which they reign as kings is yet to be realized.  Rom. 6:4,22,23
30. Thus, it is best to understand that although believers are the recipients of eternal life at the point of salvation, they do not reign as kings until the consummation of this age.  
31. Adam was given a mandate in the garden of Eden to exercise his authority over the lower creation and rule over that creation as God’s delegated authority.  Gen. 1:25,28

32. However, with the sin of the one man Adam forfeited his right to rule and that right was usurped by Satan, who from that point operates as the ruler of this world.  Jn. 12:31, 14:30, 16:11 cf. Lk. 4:5-6
33. Thus, through Jesus Christ and the imputation of His righteousness and life, believers will ultimately exercise the dominion over God’s creation that they were designed to exercise in the first place.  Rev. 5:10, 20:4,6, 22:5
34. Mankind lost all via the initial sin of Adam, which resulted in the formation and perpetuation of the genetic sin nature and the spiritual death for all; however, through Christ man will eventually rule God’s creation by means of righteousness and the gift of eternal life.

5:18 So then as through one transgression there resulted condemnation to all men, even so through one act of righteousness there resulted justification of life to all men.  {a;ra (ch) marker of inference, consequently--ou=n (ch) inferential, therefore--w`j (cs) as, like--dia, (pg) through, by means of --ei-j (a-cgn-s) one--para,ptwma (n-gn-s) misstep, offense, transgression--eivj (pa) into, with respect to-- pa/j (a--am-p) all--a;nqrwpoj (n-am-p) men--eivj (pa), into, resulting in--kata,krima (n-an-s) condemnation, punishment--ou[tw (ab) thus, so--kai, (ab) also--dia (pg) through, by means of--ei-j (a-cgn-s) one--dikai,wma (n-gn-s) act of righteousness, justifying action--eivj (pa) into, with respect to--pa/j (a--am-p) all--a;nqrwpoj (n-am-p) men--eivj (pa) into, resulting in, leading to--dikai,wsij (n-af-s) the act of making right, justifying--zwh, (n-gf-s) of life; leads to or is characterized by life}

5:19 For as through the one man's disobedience the many were made sinners, even so through the obedience of the One the many will be made righteous.  {ga,r (cs) for--w[sper (cs) marks similarity, just as, even as--dia, (pg) through--h` parakoh, (n-gf-s) 3X, lit. to hear alongside, the unwillingness or refusal to listen; disobedience--o` ei-j a;nqrwpoj (n-gm-s) the one man, Adam; subjective genitive, Adam produced the disobedience--a`martwlo,j (a--nm-p) sinners--kaqi,sthmi (viap--3p) to appoint someone to something, to make one be in a position or state, constitute--o` polu,j (ap-nm-p) the many--ou[tw (ab) thus, so--kai, (ab) also--dia, (pg) through the agency--h` u`pakoh, (n-gf-s) opposite parakoe, to hear under, to obey--o` ei-j (apcgm-s) the One, Jesus Christ--di,kaioj (a--nm-p) righteous ones-- kaqi,sthmi (vifp--3p) will be constituted--o` polu,j (ap-nm-p) the many}

Exposition vs. 18-19
1. Most interpreters have recognized that verse 18 serves as a summary of all the information that has been presented in verses 12-17.
2. The sentence is nominal; there is no verb expressed in either the protasis or apodosis of verse 18, which has led translators to supply verbs like there resulted as seen in the New American Standard version.
3. The sentence begins with two inferential conjunctions a;ra ou=n (ara oun--so then, consequently) that are difficult to fully express in the English translation; the sense of it is consequently then…
4. There is no new information expressed in verse 18; it is simply an abbreviated summary of all that has been stated previously.
5. The main emphasis of this verse is on the individual actions of two men (Adam and Jesus Christ) and the universal results that came as a result of each action.
6. While the adjective ei-j (heis--one, one man) is used twice in this verse, it is possible that it is to be construed as a reference to Adam or Jesus Christ; on the other hand, it may also be understood as an attributive adjective that modifies the respective terms transgression and act of righteousness.

7. It is clear that the comparison is stronger if the adjective is translated as one man’s transgression and one man’s act of righteousness; this is consistent with the fact that Paul has been contrasting Adam and Christ throughout this section.
8. Once again, Paul links the action of Adam in the garden with the state of condemnation that comes to all men; he does not concern himself with the intermediate formation and propagation of the sin nature but only with the final result.

9. The condemnation that came to all men was the verdict of spiritual death, which is enforced on every human being in possession of a sin nature.

10. The offense of Adam is linked with spiritual death in verses 14 and 15 and it is linked with condemnation in verses 16 and 18; thus, the reader should understand the spiritual death was the sentence handed down by the judge.
11. The prepositional phrase eivj pa,ntaj avnqrw,pouj (eis pantas anthropous--into all men) serves to complement the verb die,rcomai (dierchomai--spread through, permeate) that was used in verse 12 to describe the universal impact of spiritual death that came through the sin nature.
12. The prepositional phrase that follows eivj kata,krima (eis katakrima--into condemnation) should be understood as denoting the final result of Adam’s sin; again, Paul does not deal with the formation of the sin nature and genetic distribution of the sin nature to all men but only with the final deadly result.
13. The apodosis is constructed in precisely the same way the protasis is, with the offense of Adam being contrasted with the justifying action accomplished by Jesus Christ.
14. While there is certainly an emphasis in the Bible on the righteousness of Christ and His perfect obedience to the Father during the First Advent, the emphasis here would seem to be on the ultimate act of righteousness in bearing sins.  Jn. 10:14-15; Phil. 2:8

15. Like Adam, the action of Jesus Christ is spoken of in terms of universal impact; just as Adam’s sin had universal ramifications, so the work of Christ on the cross had universal ramifications.

a. First, mankind was reconciled positionally to God.  IICor. 5:19

b. God’s righteousness was propitiated by the sacrifice of Christ, effectively removing all the sins of mankind.  Rom. 3:25

c. It was the sacrifice of Christ (His blood) that paid the ransom price to free all humanity from the slave market of sin.  Rom. 3:24

d. Thus, there is a very real sense in which one should understand that what Adam did he did for all; in that same vein, what Jesus Christ has done in offering Himself to justify man, He did for all as well.

16. Thus, the issue with which Paul is dealing is that being in Adam brings something (condemnation and death), being in Christ brings something (justification and life).

17. The final phrase of verse 18 eivj dikai,wsin zwh/j (eis dikaiosin zoes--into justification of life) should be understood as one of result.

18. The noun dikai,wsij (dikaiosis) refers to an act of making right or just; it can refer to the act of acquittal or vindication, or the state of being justified.
19. It was the justifying action of Christ on the cross in the bearing of sins that makes possible the  result, the justifying action of God which produces a justified (righteous) state for the believer.
20. The final genitive of life has been understood in a couple of ways; the first is that it should be taken in apposition to the term justification, which leads to the idea of justification, which is life.

21. The second, and more likely view is that the genitive is to be taken as one of result; this would mean that justification is the means or way that one attains to life.
22. To this point in Romans, Paul has dealt with the matter of life in a strictly future sense (Rom. 2:7, 5:17); thus, there is no reason to not understand life here to be the experience of the redeemed in the future.  Rom. 6:22

23. The universal language found in the first part of verse 18 is also found in the apodosis of verse 18, which has led some to question whether Paul is teaching universal salvation for all irrespective of their volitional choices.

24. Their first argument focuses on the prepositional phrase eivj pa,ntaj avnqrw,pouj (eis pantas anthropous--into all men) found in both portions of verse 18.

25. The suggestion is that if all men received condemnation and spiritual death through Adam (and that in an involuntary way) then all men must receive justification in that same involuntary way.

26. However, there are enough contrasts between Adam and Christ in this section to not insist on a strict one to one correspondence between the actions and results of each man.

27. Others go so far as to state that some people will be justified in this life, but those that do not accept the offer of salvation in this life are assured of being justified at the final judgment.

28. While this type of thinking appeals to those that do not want to deal with the reality that people will be consigned to eternal punishment, such thinking is not consistent with the rest of the Bible and rejects numerous clear statements to the contrary.  Lk. 13:23-28; IIThess. 1:8-9; IIThess. 2:10-12; Rev. 20:12-15
29. One very clear refutation of this position is found in verse 17, where the matter of reigning in life is clearly reserved for those who receive the abundance of grace…
30. Paul has repeatedly emphasized the nature of God’s grace and the truth that gratuitous salvation comes to men only on the basis of faith.  Rom. 3:22,25,27. 4:5, 5:1
31. Thus, while the condemnation that comes on Adam also comes to those that are in Adam, in like manner justification of life comes to those that are in Christ.
32. The deciding argument is actually found in the previous verse, which clearly does not teach universal salvation apart from volitional choices; verse 17 clearly states that justification and life comes to those who receive…
33. Paul concludes this section by restating the premise of verse 18, using the almost identical construction to reinforce his point.

34. Verse 18 uses the conjunction w`j (hos--like, as), while verse 19 uses the slightly stronger conjunction w[sper (hosper--just as); both verses ou[tw kai, (houto kai--so also) to complete the comparison.
35. In this case, the significant changes are in the nouns used to describe the actions of Adam and Jesus Christ.
36. The noun parakoh, (parakoe--lit. to hear or listen alongside--disobedience) first denotes the refusal to listen, the unwillingness to hear, and finally the action that proceeds from such a refusal.

37. It is contrasted with the noun u`pakoh, (hupakoe--lit. to hear under authority--obedience), which is used of one who listens to what he is told and obeys.

38. This brings up an important point regarding the fact that Adam’s disobedience was intentional and voluntary and committed in perfect environment without any internal predisposition to commit that sin.  ITim. 2:14

39. In a similar fashion, the reader should understand that the obedience of Christ was likewise voluntary and intentional; however, unlike Adam, His obedience was rendered in a fallen world, permeated with sin and its consequences.

40. Outside of the initial temptation Satan offered, Adam had no internal or external motives to disobey God; Jesus Christ was attacked on every front (spiritual and physical) and yet chose to obey the Father at the cost of His own life.  Matt. 26:39-44

41. Although interpreters debate over the matter of whether the obedience of the One refers to Jesus Christ’s entire life of obedience or to His obedience in the matter of bearing sins, the latter must surely be the emphasis.
42. Although one cannot underestimate the value of a life lived in total obedience to the Father, it was His obedience in going to the cross and bearing sins that provided the basis for gratuitous justification.

43. The many in the case of Adam refers to all mankind, each of whom inherits a genetic sin nature and the same spiritual death that comes as a result of the sin nature.
44. The many in the case of Christ refers only to those that receive the abundance of grace and the gift of unmerited justification; there is no sense in which this should be construed in a universal way given all that Paul has said to this point.
45. Another point at issue in this verse is the verb used in each case to describe the results of Adam’s sin and Christ’s obedience.
46. The verb kaqi,sthmi (kathistemi--lit. to stand according to) means to assign one to a place or position, to appoint someone to something.
47. Once again, Paul does not concern himself with the mechanic involved in making the many into sinners, but only with the initial action that set the destruction of sin and death into motion.
48. It is clear from this statement that the many were not condemned by virtue of the sin of Adam being charged to them; rather, they were constituted sinners by virtue of the sin nature that came as a result of Adam’s initial sin, they were born alienated and separated from God.
49. Similarly, Paul does not concern himself with the mechanic involved in establishing the many as righteous ones, but only with the action of Christ that makes justification possible.
50. One issue that must be addressed is the future tense of the verb kaqi,sthmi (kathistemi--will be appointed, will be constituted).
51. To this point in the argument of Romans, Paul has consistently dealt with justification as a forensic matter, which does not rely on the actual righteousness of an individual but with God’s verdict.
52. Since it is a future, some take the verb to refer to the time when all will actually be righteous experientially, just as all men became sinners experientially because of Adam.
53. However, it may also refer to the individual acts of justification that will surely come about in the future as men choose to believe and accept the gift of justification by faith.
54. It may be that it is to be understood in both senses; there will be many that will make the salvation adjustment and be declared righteous, and all those that do will one day be constituted experientially righteous as well.
5:20 Now the Law came in so that the transgression would increase; but where sin increased, grace abounded all the more,  {de, (cc) but, now--no,moj (n-nm-s) law, the Mosaic Law--pareise,rcomai (viaa--3s) 2X, to come in beside, to slip in, to sneak in--i[na (cs) introduces the divine purpose--pleona,zw (vsaa--3s) 9X, to increase, to become present in abundance--to, para,ptwma    (n-nn-s)--de, (ch) but, now--ou- (cs) where, used to mark the situation or circumstance--pleona,zw (viaa--3s) increased, aboundede--h` a`marti,a (n-nf-s) the sin, the sin nature--u`perperisseu,w (viaa--3s)  2X, to be more than abundant, to be present in a greater way or degree--h` ca,rij (n-nf-s) the grace, the garce of God}

5:21 so that, as sin reigned in death, even so grace would reign through righteousness to eternal life through Jesus Christ our Lord.  {i[na (cs) purpose clause--w[sper (cs) just as, just like-- basileu,w (viaa--3s) ruled, to reign as king--h` a`marti,a (n-nf-s) the sin nature--evn (pd) in the sphere of  --o` qa,natoj (n-dm-s) the death, spiritual death--ou[tw (ab) thus, so, in like manner--kai, (ab) adjunctive, also--h` ca,rij (n-nf-s) the grace--basileu,w (vsaa--3s) might rule, will reign--dia, (pg) through the agency of, by means of--dikaiosu,nh (n-gf-s) righteousness--eivj (pa) into, resulting in--zwh, (n-af-s) life--aivw,nioj (a--af-s) eternal--dia, (pg) through--VIhsou/j Cristo,j (n-gm-s)--o` ku,rioj (n-gm-s) the lord-- evgw, (npg-1p) gen. of subordination, over us}
Exposition vs. 20-21

1. In the previous section (Rom. 5:12-19) Paul has largely confined his discussion to the far-reaching impacts that Adam and Christ had on the human race, viewing each one as the head of a particular segment of mankind.
2. The emphasis throughout this section has been the contrast between the one man and the fact that a single action could have such a disproportionate effect on mankind (the many).
3. The first man committed an act of disobedience that made sin an experiential reality for Adam and Eve; that sin was imputed to his body, which produced the genetic aberration we call the sin nature.

4. Out of the sin nature comes spiritual death for Adam and Eve; additionally, when they pass the genetic sin nature to their progeny they also pass on the spiritual death that accompanies the sin nature.

5. Thus, all die because of Adam’s sin, which is the more distant cause of spiritual death; the sin nature is the result of Adam’s sin and is the more proximate cause of spiritual death.

6. The reality of Adam, the sin nature, spiritual death, and personal sins is then contrasted with the reality of Jesus Christ, the act of obedience in bearing sins (which was only possible because of His entire life of obedience), and the provision of gratuitous salvation by faith alone.
7. The fact that mankind is divided into two categories is made very clear in this section, and some have suggested that the simplicity of all this is not changed by the historical introduction of the Mosaic Law into Jewish history.

8. As has been previously noted, the Jews tended to hold the Mosaic Law in extremely high regard, even attributing salvific (having the intention or power to save) importance to it.

9. Thus, it should not be surprising that Paul now addresses the actual role that the Mosaic Law plays in the history of salvation.

10. Paul begins verse 20 with the use of the mild adversative conjunction de, (de--but, now), which introduces his explanation as to the actual purpose and function of the Mosaic Law.

11. The Jews tended to believe the Mosaic Law was necessary for the education and salvation of the world, thinking that it would restrain people from sin and provide instruction with regard to righteous living.  Rom. 2:17-20
12. However, for one to believe that the Mosaic Law was given to prevent sin is to ignore the fact that sin was already a dynamic that was prevalent in the world for centuries prior to the giving of the Law.  Rom. 5:13

13. Although the noun no,moj (nomos--law) is anarthrous (lacking the article), it should continue to be understood as referencing the Mosaic Law as it generally has to this point in Romans.
14. The verb Paul uses for the introduction of the Mosaic Law is unusual; it is only used twice in the New Testament and often has a negative connotation.

15. The verb pareise,rcomai (pareiserchomai--lit. to come in alongside) is only used here and in Galatians, where Paul uses it of the Judaizers and the sneaky and illicit means they use to infiltrate the ranks of adjusted believers.  Gal. 2:4

16. It would probably be too much to think that Paul viewed the Mosaic Law as slinking into history for some evil purpose; however, the verb is not morally neutral in most contexts and was used in a negative way during the first century of sneaking in with unworthy motives.
17. However, it would seem that Paul intentionally uses this term in order to put the Mosaic Law into what he considered its proper place.

18. As stated previously, sin was a reality prior to the Mosaic Law but the Mosaic Law had no real power to change or prevent that situation.

19. Therefore, Paul uses this verb to confirm his view that the Mosaic Law actually played a secondary role in the history of salvation; it most certainly did not and could not provide salvation.
20. With the conjunction i[na (hina--so that, in order that) Paul introduces a purpose clause that provides the actual reason for the introduction of the Mosaic Law into Jewish history.

21. The articular noun para,ptwma (paraptoma--misstep, offense, trespass) is the same term used of Adam’s offense (Rom. 5:15,16,17,18) and deals with the deviation from what has been revealed as the right or righteous thing to do.
22. By using the same term, Paul acknowledges that mankind has fundamentally continued what began with Adam; the Mosaic Law serves as the revelation of what is right or righteous, and mankind knowingly and unknowingly trespasses against the laws of God.

23. Thus, the Mosaic Law came not for the purpose of rectifying the situation caused by Adam but for the purpose of making it worse; this is seen in the verb pleona,zw (pleonazo--to increase, to cause to be greater).

24. The question that arises from the use of this verb is how the Mosaic Law has increased the trespass, which has resulted in at least three potential explanations.

a. Bultmann has suggested that the Law increases sin by causing people to believe the life is found in obeying it; he states that the very attempt to obey the law demonstrates an attempt to establish one’s own righteousness.

b. However, Paul has not attempted to condemn people for obeying the Law; as Moo observes, “it is not trying to obey, but failing to obey, that is the problem.”

c. A second interpretation takes the increase of sin to refer to the fact that sin must be recognized as sin, and the Mosaic Law makes it plain that sin is indeed sinful.
d. Another view is that the trespass increased in the sense that the Mosaic Law reveals that man is acting in ways that are contrary to God’s will; thus, it increases the seriousness of sin by showing that it involves conscious and willful disobedience to God’s Law.

e. The last suggestion takes the singular noun trespass/transgression as a collective singular and deals with the increase of sin in terms of the sheer number of violations.
f. Outside of Bultmann’s explanation, all three above have merit; the serious nature of sin as willful disobedience is seen through the Law and the actual number of sins increased with the advent of the Mosaic Law.

25. Therefore, the Mosaic Law should not be viewed as having any historical significance in terms of salvation; instead, it crystallizes, intensifies, and reveals the calamity of existence in Adam.

26. Any suggestion that the Mosaic Law was given to reverse Adam’s sin, or to curb sinning in the human race is certainly refuted here by Paul and by the study of human history.

27. The very best thing the Mosaic Law could do was clarify and quantify the matter of sin, causing the sinner to seek a remedy for his spiritual failures in the grace of God.  Gal. 3:21-24

28. In the next portion, Paul alludes not to the matter of personal sin but to the matter of the sin nature; as he has consistently done, when Paul refers to the sin nature he uses a`marti,a (hamartia--sin) with the definite article.
29. The sin nature is also said to increase or abound in that it ruled over the human race and manifested its dominance in the exuberant production of personal sins.

30. The adverb of place ou- (hou--there, in that place) may be a reference to Israel (the nation that was the recipient of the Mosaic Law), the world at large, or to the circumstances in which sin abounded,
31. Paul moves on to contrast the exuberance of the sin nature and the great number of sins committed against the Mosaic Law with the grace of God.

32. He uses a compound verb u`perperisseu,w (huperperisseuo), which means to be more than abundant, to be present in a greater degree; the idea is that where sin abounded grace super abounded.
33. Thus, whatever number of sins were produced by the reigning sinful natures was not sufficient to overwhelm God’s grace, His unmerited and undeserved favor that provided the potential for deliverance for all men.

34. Sins, the sin nature, and spiritual death are overwhelmed by the matter of God’s grace, which provides salvation, forgiveness, and life to those who will receive His grace.

35. Verse 21 introduces another purpose of God with respect to His superabundant grace, and concludes this section dealing with the comparisons between Adam and Christ.

36. It should be evident that Adam has been featured prominently in the discussion, but in the last two verses disappears completely from it, allowing Paul to focus on the grace of God through Jesus Christ.
37. This verse is divided into two distinct parts, which are set up in a just as…even so… format, with the apodosis explaining the primary purpose of God in providing His superabundant grace.
38. The protasis deals with the spiritual condition of all those in Adam; the sin nature is viewed as a sovereign, who rules over a kingdom of spiritually dead subjects.
a. h` a`marti,a (he hamartia--the sin) refers to the sin nature.

b. evn tw/| qana,tw|( (en to thanato--in the death) refers to the realm or sphere of spiritual death, the condition into which all men were born.

c. The verb basileu,w (basileuo--ruled, reigned) refers to the universal control that the sin nature exerts over all those that are spiritually dead.

39. The sin nature begins its reign over every individual at the point of physical birth since all are in possession of a sin nature and are judged with spiritual death.

40. This absolute rule of the sin nature in the realm of spiritual death continues until such time as one either believes in Jesus Christ for salvation or until he dies.

41. If the reign of spiritual death is perpetuated to the point of physical death the end result will be the second death, which is permanent and eternal spiritual death in the Lake of Fire.  Rev. 20:14-15
42. The unbeliever may possess some desirable characteristics, he may be mannered, cultured, wealthy, attractive, talented, and a host of other things that might commend him to others in the human race.

43. However, from the divine perspective, he is spiritually dead, engaged in evil deeds, hostile to God, and destined for an eternity separated from God and without hope of deliverance from his suffering and torment.

44. The sin nature rules over the lives of all unbelievers, but may manifest its rule in a couple of opposing ways.

a. The first way the sin nature may manifest its rule is found in the rejection of authority, antinomianism, lascivious behavior, flagrant rejection of God’s and man’s laws, as seen in civil and spiritually criminal behavior.
b. On the other hand, the sin nature may manifest itself in opposite ways; it may indulge in self- righteousness, human good, philanthropy, crusader activity, and legalism.

45. However, what must be recognized is that while the reign of the sin nature over the spiritually dead has been an historical reality, it was to be temporary and would be superseded by a greater force.

46. The emphasis Paul places on grace reigning highlights the critical importance of grace, which is the only force that can redeem man from his position as a slave to the sin nature.

47. It should be recognized that the dominance of the sin nature in the realm of spiritual death was in no way affected by the introduction of the Mosaic Law, which only resulted in more and more clearly defined sinning.

48. However, the grace of God of God is personified as reigning over its subjects (those who receive the abundance of grace; Rom. 5:17) through Jesus Christ our Lord, who is the mediator between the grace of God and mankind.  
49. Thus, it was God’s purpose for grace to reign by means of righteousness; this is the divine method by which God can and will overturn the subjection of the human race to the sin nature and spiritual death.

50. The righteousness in view is the imputed righteousness that comes to the believer at the point of salvation, which is the essential requirement for anyone that desires to participate in the reign of grace.
51. The prepositional phrase eivj zwh.n aivw,nion (eis zoen aionion--into life eternal) does not deal with the sphere in which grace reigns, but to the final result of grace reigning through righteousness.
52. The emphasis to this point in Romans is that life is viewed as spiritual life, the full expression of which will not be seen until the resurrection.  Rom. 2:7, 5:17 will reign in life
53. However, while the emphasis may be on the future expression of the life of God in the believer, Paul makes it plain in the next chapter that this new life can be experienced and exploited in the present age.  Rom. 6:4

54. Paul concludes his thoughts on these matters by once again emphasizing the individual men (the one, focusing only on Christ), and the powerful grace regime He represents.

55. He closes this chapter with the same emphasis with which he began it; our peace with God comes through Jesus Christ and the reign of God’s grace also comes through the agency of Jesus Christ.
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